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REPORT  OF  THE  AMERICAN  SECTION 
OF  THE 

COMMISSION  ON  INTERCOMMUNION 


The  Commission  on  Intercommunion,  consisting  of  representatives 
of  twelve  North  ^American  Churches,  in  obedience  to  the  instructions 
given  them  by  the  Continuation  Committee  of  the  World  Conference  on 
Faith  and  Order  at  its  1939  meeting,  submits  the  following  summary 
of  its  studies,  deliberations,  and  conclusions. 


I. 

For  the  sake  of  clarity  with  respect  to  the  duty  imposed  upon  the 
Commission,  the  following  excerpt  from  the  resolutions  passed  by  the 
Continuation  Committee  of  the  World  Conference  on  Faith  and  Order 
at  its  1939  meeting  is  included  in  this  report  at  its  very  beginning: 

(1)  That  a Commission  be  established  to  study  the  subject  of  Inter- 
communion. 

(2)  That  the  terms  of  reference  of  this  Commission  be  as  follows: 

(a)  to  set  forth  the  existing  situation  as  regards  the  rules  and 
customs  regulating  intercommunion  and  open  communion 
in  the  different  Christian  bodies; 

(b)  To  set  forth  the  grounds  on  which  intercommunion  or  open 
communion  are  allowed  or  disallowed; 

(c)  To  consider  the  principles  which  should  govern  the  prac- 
tice of  the  ecumenical  movement  in  regard  to  intercommun- 
ion and  open  communion; 

(d)  To  present  to  the  Committee  at  its  meeting  in  1941  a Report 
embodying  the  results  of  the  Commission’s  work. 

In  the  endeavor  to  conform  its  work  to  these  “terms  of  reference” 
the  Commission  explored,  thoroughly,  several  methods  of  procedure. 
Three  protracted  meetings  of  the  Commission,  for  each  of  which  careful 
preparation  was  made  by  sub-committees,  were  held  with  extended 
intervals  of  time  between.  Ultimately  it  was  agreed  that,  in  view  of  the 
existence  and  ready  availability  of  the  volume  entitled  “The  Ministry 
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and  the  Sacraments”1  the  Commission  was  not  justified  in  entering  anew 
and  so  soon  into  the  general  field  of  study  which  is  included  in  this 
masterly  compilation  and  discussion. 

At  the  same  time  there  was  unanimity  of  opinion  in  the  Commission 
that  the  beliefs  and  practices  of  the  Churches  in  connection  with  the 
ministry  and  the  sacraments  needed  clarification  and  definition  with 
the  problems  associated  with  “intercommunion”  and  “open  communion” 
definitely  in  mind. 

It  was,  therefore,  decided  to  request  each  of  th£  members  of  the 
Commission  to  furnish  prior  to  the  next  plenary  session  of  the  Com- 
mission 

(1)  a statement  limited  to  approximately  500  words,  setting  forth 
the  position  of  his  Church  regarding  “intercommunion”  and 
“open  communion,”  together  with  the  grounds  therefor.  In 
order  that  these  statements  might  as  far  as  possible  be  made  on 
the  same  bases,  the  Commission  adopted  (see  Section  IV  of  this 
report)  the  following  definitions  of  “intercommunion”  and  “open 
communion”:  by  “intercommunion”  we  understand  full  mutual- 
ity as  between  two  or  more  Churches  with  respect  to  the  min- 
isters who  may  celebrate,  as  well  as  the  members  who  may 
partake  of,  the  Lord’s  Supper  or  Holy  Communion;  by  “open 
communion”  we  understand  the  extension  by  a given  Church 
of  the  privilege  of  communicating  to  the  members  of  another 
Church  or  Churches.  Where  “open  communion”  is  mutual,  we 
have  a form  of  limited  “intercommunion,”  but  it  is  important 
not  to  confuse  such  limited  intercourse  with  full  intercommunion. 

(2)  carefully  framed  replies  to  a questionnaire  with  the  purpose  of 
securing  definite  information  upon  matters  vital  to  the  Com- 
mission’s thinking. 

The  questionnaire  in  its  final  form  and  as  drafted  by  the  Commission 
in  plenary  session,  with  all  those  present  heartily  cooperating,  is  as 
follows: 


’Report  of  the  Theological  Commission  appointed  by  the  Continuation  Committee 
of  the  Faith  and  Order  Movement  under  the  Chairmanship  of  the  Right  Rev. 
A.  C.  Headlam,  Ch.,  D.D.,  Bishop  of  Gloucester,  Edited  by  the  Rev.  Roderic 
Dunkerley,  B.D.,  Ph.D.,  Principal,  Westhill  Training  College,  Birmingham,  England: 
New  York,  Macmillan  Co.,  1937.  Published  just  prior  to  and  for  the  use  of  the 
Edinburgh  Faith  and  Order  Conference  of  1937. 
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QUESTIONNAIRE 

1.  What  is  required  by  your  Church  as  to  the  officiating  minister  at 
the  Lord’s  Supper? 

2.  Can  others  than  ordained  ministers  so  officiate? 

3.  A.  What  is  the  practice  of  your  Church  with  regard  to  admission 

to  communicant  membership 

( 1 ) of  children : 

(a)  customary  age? 

(b)  preliminary  requirements,  such  as  baptism,  instruction, 
confirmation,  etc.? 

(c)  method  of  admission  (e.g.,  rite  or  ceremony)  ? 

(2)  of  other  persons: 

(a)  preliminary  requirements,  such  as  baptism,  instruction, 

confirmation,  etc.? 

(b)  method  of  admission  (e.g.,  rite  or  ceremony)  ? 

B.  What  are  the  rules  and  practice  of  your  Church  with  regard  to 
communicating  at  a particular  observance  of  the  Holy  Commun- 
ion? 

C.  What  are  the  rule  and  practice  of  your  Church  with  regard  to 
“open  communion?” 

4.  How  frequently  is  the  Holy  Communion  customarily  observed  in 
your  Church? 

5.  How  does  your  Church  connect  the  Holy  Communion  with  God’s 
grace?  Is  it  a means  of  grace  in  a sense  different  from  an  ordinary 
service  of  worship?  If  so,  how? 

6.  Is  the  primary  emphasis  of  your  Church  upon  its  responsibility  for 
the  Holy  Communion  as  necessary  to  the  spiritual  growth  of  its 
members,  or  upon  the  Communion  as  an  expression  of  the.  unity  of 
the  whole  body  of  Christ? 

7.  In  what  sense  and  to  what  extent  does  your  Church  regard  the  Lord’s 
Supper  as  a memorial?  Does  it  view  this  as  sacrificial  in  character? 

8.  Do  you  regard  the  Holy  Communion  as  a necessary  ordinance 

(a)  for  individual  salvation? 

(b)  for  the  existence  of  a Church? 

9.  Do  you  consider  that  there  is  any  benefit  in  non-communicating 
attendance  at  the  Holy  Communion?  If  so,  what? 
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II. 

Answers  to  the  questions  submitted  in  the  questionnaire  form,  as 
explained  above,  have  been  provided  by  the  respective  members  of 
the  Commission.  Their  names  together  with  the  Churches  which  they 
represent  are  signed  at  the  end  of  this  Report. 

These  answers  follow,  in  two  forms:  A,  arranged  by  Churches; 
B,  arranged  by  questions. 


A. 

ANSWERS  TO  THE  QUESTIONNAIRE 
ARRANGED  BY  CHURCHES 

NORTHERN  BAPTIST 

1.  What  is  required  by  your  Church  as  to  the  officiating  minister 
at  the  Lord’s  Supper?  Any  man  recognized  by  a congregation  as  a 
minister  of  Christ  may  properly  officiate  at  the  Lord’s  Supper. 

2.  Can  others  than  ordained  ministers  so  officiate?  Ordination  gives 
a man  a right  to  officiate  but  adds  no  validity  to  the  Supper.  The  ordi- 
nance at  which  a layman  officiates  is  equally  valid. 

3.  A.  What  is  the  practice  of  your  Church  with  regard  to  admission 

to  communicant  membership 

(1)  of  children : 

(a)  customary  age?  Early  adolescence;  sometimes  earlier 

(b)  preliminary  requirements , such  as  baptism,  instruc- 
tion, confirmation,  etc.?  Statement  of  faith,  instruc- 
tion, election  by  vote  of  the  members  of  the  Church. 

(c)  method  of  admission  {e.g.,  rite  or  ceremony )?  Bap- 
tism by  immersion. 

(2)  of  other  persons: 

(a)  preliminary  requirements,  such  as  baptism,  instruc- 
tion, confirmation,  etc.?  Same  as  for  children. 

(b)  method  of  admission  {e.g.,  rite  or  ceremony)  ? Same 
as  for  children.  Transfer  by  letter  may  occur  in  the 
case  of  persons  already  members  of  a Christian 
church,  if  they  have  been  immersed  after  a statement 
of  faith.  They  are  admitted  by  election  of  the  mem- 
bers.* 
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B.  What  are  the  rules  and  practice  of  your  Church  with  regard 
to  communicating  at  a particular  observance  of  the  Holy  Com- 
munion? The  general  practice  is  to  issue  a general  invitation 
at  the  church  service  for  all  who  profess  to  believe  in  and 
follow  the  Lord  Jesus  Christ  to  partake  of  the  Lord’s  Supper. 
This  is  left  to  the  conscience  of  each  individual. 

C.  What  are  the  rule  and  practice  of  your  Church  with  regard 
to  “open  communion?”  Most  Northern  Baptist  churches  prac- 
tice open  communion. 

4.  How  frequently  is  the  Holy  Communion  customarily  observed  in 
your  Church?  The  first  Sunday  of  every  month. 

5.  How  does  your  Church  connect  the  Holy  Communion  with  God’s 
grace?  Communion  is  the  celebration  by  a congregation  of  Christians 
of  God’s  saving  grace  through  Jesus  Christ. 

Is  it  a means  of  grace  in  a sense  different  from  an  ordinary  service 
of  worship?  It  is  not  in  any  sense  a means  of  obtaining  that  grace,  nor 
is  any  service  of  worship.  The  freely  given  love  of  God  is  appropriated 
only  by  faith.  Ritual  may  or  may  not  be  used  as  an  expression  of  faith. 

If  so,  how?  This  faith  is  expressed  differently  in  the  Lord’s  Supper 
than  in  other  services  of  worship,  for  it  is  a celebration  ordained  by 
Christ  and  bears  the  peculiar  stamp  of  his  personality  and  the  presence 
of  his  abiding  fellowship. 

6.  Is  the  primary  emphasis  of  your  Church  upon  its  responsibility 
for  the  Holy  Communion  as  necessary  to  the  spiritual  growth  of  its 
members  or  upon  the  Communion  as  an  expression  of  the  unity  of  the 
whole  body  of  Christ?  Neither,  primarily.  The  Church  is  responsible 
for  the  celebration  of  communion  primarily  to  provide  the  most  dis- 
tinctively Christian  expression  of  faith  and  fellowship  with  Christ. 
Secondarily  it  makes  for  spiritual  growth  and  expresses  the  unity  of 
all  Christians  in  Christ. 

7.  In  what  sense  and  to  what  extent  does  your  Church  regard  the 
Lord’s  Supper  as  a memorial?  It  is  partly  memorial  in  character.  It 


*Note  in  regard  to  method  of  admission  to  membership:  I believe  that  nearly 
half  of  Northern  Baptist  churches  practice  “open  membership”,  by  which  member's 
of  other  Christian  churches  may  be  elected  to  associate  membership  if  they  have 
not  been  immersed  after  profession  of  their  faith.  The  only  limitation  imposed 
upon  associate  members  is  that  they  may  not  vote  on  any  question  which  may 
transfer  the  church  or  the  church’s  property  to  any  church  other  than  Baptist, 
or  which  may  affect  the  standing  of  the  church  as  a Baptist  church. 
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celebrates  the  life  and  death  of  Christ  and  the  salvation  of  those  who 
partake.  It  is  also  an  expression  of  present  love  and  fellowship  and 
future  loyalty  and  eternal  blessedness. 

/ Does  it  view  this  as  sacrificial  in  character?  No. 

8.  Do  you  regard  the  Holy  Communion  as  a necessary  ordinance 

(a)  for  individual  salvation?  No. 

(b)  for  the  existence  of  a Church?  No. 

9.  Do  you  consider  that  there  is  any  benefit  in  non-communicating 
attendance  at  the  Holy  Communion?  Yes.  \ 

If  so,  what?  In  the  case  of  non-Christians  it  is  educative.  In  the 
case  of  Christians,  the  attendant  may  partake  inwardly  of  the  celebra- 
tion though  not  outwardly  sharing  the  elements.  In  most  Baptist 
churches,  non-participants  do  not  feel  obliged  to  leave  during  com- 
munion. Children  remain  with  their  parents. 

SOUTHERN  BAPTIST 

1.  What  is  required  by  your  Church  as  to  the  officiating  minister 
at  the  Lord’s  Supper?  Any  ordained  Baptist  minister,  and  in  some 
cases  an  ordained  minister  of  another  denomination,  may  officiate  upon 
the  invitation  of  the  local  church.  Usually  the  pastor  of  the  church 
officiates. 

2.  Can  others  than  ordained  ministers  so  officiate?  Usually  they 
may  not.  In  rare  instances  licensed  preachers  have  been  invited  to 
officiate. 

3.  A.  What  is  the  practice  of  your  Church  with  regard  to  admission 

to  communicant  membership 
( 1 ) of  children : 

(a)  customary  age?  No  set  rule.  Some  as  young  as 
7 years.  Usually,  however,  12  years  of  age. 

(b)  preliminary  requirements,  such  as  baptism,  instruc- 
tion, confirmation,  etc.?  Church  membership  includ- 
ing baptism. 

(c)  method  of  admission  (e.g.,  rite  or  ceremony)  ? Many 
Baptist  churches  use  a ceremony  beginning  with  the 
invitation  “After  the  hymn  we  shall  observe  the  ordi- 
nance of  the  Lord’s  Supper.  Whomsoever  His  Spirit 
inviteth,  we  beseech  to  tarry  with  us,  in  remembrance 
of  Him.” 
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(2)  of  other  persons: 

(a)  preliminary  requirements,  such  as  baptism,  instruc- 
tion, confirmation,  etc.?  Church  membership  and 
baptism. 

(b)  method  of  admission  ( e.g .,  rite  or  ceremony)?  By 
invitation  of  minister. 

B.  What  are  the  rules  and  practice  of  your  Church  with  regard 
to  communicating  at  a particular  observance  of  the  Holy  Com- 
munion? There  are  no«  rules.  For  practice  of  some  Baptist 
churches  see  (1)  (c)  above. 

C.  What  are  the  rule  and  practice  of  your  Church  with  regard  to 
“open  communion ?”  There  are  no  rules.  An  increasing  num- 
ber of  Southern  Baptist  churches  practice  open  communion  of 
Christians,  but  many  churches  still  invite  only  “those  of  like 
faith  and  order,”  that . is,  members  of  Baptist  churches,  to 
participate. 

4.  How  frequently  is  the  Holy  Communion  customarily  observed  in 
your  Church?  Usually  quarterly.  In  some  city  churches  monthly,  and 
in  a few  rural  churches  annually. 

5.  How  does  your  Church  connect  the  Holy  Communion  with  God’s 
grace?  The  Holy  Communion  is  one  of  the  means  of  grace  for  con- 
veying spiritual  truth  to  the  believer.  It  is  a medium  for  communica- 
tion with  God  which  leads  the  believer  in  the  path  of  true  faith  and 
right  living. 

Is  it  a means  of  grace  in  a sense  different  from  an  ordinary  service 
of  worship?  If  so,  how? 

6.  Is  the  primary  emphasis  of  your  Church  upon  its  responsibility 
for  the  Holy  Communion  as  necessary  to  the  spiritual  growth  of  its 
members  or  upon  the  Communion  as  an  expression  of  the  unity  of  the 
whole  body  of  Christ?  The  spiritual  growth  of  its  members. 

7.  In  what  sense  and  to  what  extent  does  your  Church  regard  the 
Lord’s  Supper  as  a memorial?  It  is  a memorial  of  the  gift  of  Christ 
for  the  salvation  of  men,  and  especially  of  His  atoning  death.  It  is  also 
a symbol  of  the  presence  of  the  spirit  of  Christ  with  those  who  believe 
in  Him. 

Does  it  view  this  as  sacrificial  in  character?  No. 

8.  Do  you  regard  the  Holy  Communion  as  a necessary  ordinance 


[91 


(a)  for  individual  salvation?  No. 

(b)  for  the  existence  of  a Church?  Yes. 

9.  Do  you  consider  that  there  is  any  benefit  in  non- communicating 
attendance  at  the  Holy  Communion?  Yes. 

If  so,  what?  A sense  of  spiritual  fellowship  among  the  friends  of 
Jesus;  a common  participation  in  the  living  spirit  of  Jesus  and  a con- 
sciousness of  identification  with  the  purposes  of  Jesus. 

CHURCH  OF  THE  BRETHREN 

1.  What  is  required  by  your  Church  as  to  the  officiating,  minister 
at  the  Lord’s  Supper?  There  are  three  ministerial  orders  in  the  Church 
of  the  Brethren — 1,  Licentiates;  2,  Ordained  Ministers;  3,  Elders  or 
Bishops.  Elders  or  bishops  officiate  at  Lovefeast  and  Communion,  and 
may  appoint  ordained  ministers  to  officiate  in  their  absence. 

2.  Can  others  than  ordained  ministers  so  officiate?  Only  orders 
2 and  3 as  explained  above. 

3.  A.  What  is  the  practice  of  your  Church  with  regard  to  admission 

to  communicant  membership 

(1)  of  children : 

(a)  customary  age?  Ten  to  fourteen  years. 

(b)  preliminary  requirements,  such  as  baptism,  instruc- 
tion, confirmation,  etc.?  Conversion,  instruction,  and 
baptism. 

(c)  method  of  admission  (e.g.,  rite  or  ceremony ) ? Same 
as  (b). 

(2)  of  other  persons : 

(a)  preliminary  requirements,  such  as  baptism,  instruc- 
tion, confirmation,  etc.?  Same  as  (b)  above. 

(b)  method  of  admission  (e.g.,  rite  or  ceremony)  ? Same 
as  (b)  above. 

B.  What  are  the  rules  and  practice  of  your  Church  with  regard 
to  communicating  at  a particular  observance  of  the  Holy  Com- 
munion? To  be  in  peace  and  harmony  with  the  members  of 
the  local  congregation  before  sitting  down  to  the  table  of  the 
Lord. 

C.  What  are  the  rule  and  practice  of  your  Church  with  regard  to 
“open  communion ?”  There  is  a growing  sentiment  and  prac- 
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tice  in  the  Church  of  the  Brethren  toward  open  communion 
restricted  however  to  those  whose  manner  of  life  satisfies  their 
Brethren  acquaintances  that  they  exhibit  a quality  of  moral 
living  sufficiently  high  and  distinctive  to  be  of  Jesus  Christ 
and  not  of  the  world — and  so  Brethren  are  willing  to  commune 
with  them.  This  never  takes  the  form  of  a broadcast  public 
invitation  to  everyone  to  attend  the  Communion. 

4.  How  frequently  is  the  Holy  Communion  customarily  observed  in 
your  Church?  Spring  and  Fall. 

5.  How  does  your  Church  connect  the  Holy  Communion  with  God's 
grace?  Brethren  receive  the  bread  and  wine  in  humble  and  mystic 
devotion  saying  one  to  another,  “This  bread  which  we  break  is  the 
communion  of  the  body  of  Christ,”  and  a similar  appropriate  statement 
for  the  cup. 

Is  it  a means  of  grace  in  a sense  different  from  an  ordinary  service 
of  worship?  It  is  a more  intimate  fellowship  for  those  present  than  an 
ordinary  service  would  be  and  a more  conscious  communion  with  God 
through  Christ  than  an  ordinary  service  of  worship. 

If  so,  how?  The  word  ‘grace’  is  not  generally  used  in  our  statements 
relative  to  communion. 

6.  Is  the  primary  emphasis  of  your  Church  upon  its  responsibility 
for  the  Holy  Communion  as  necessary  to  the  spiritual  growth  of  its 
members  or  upon  the  Communion  as  an  expression  of  the  unity  of  the 
whole  body  of  Christ?  The  latter. 

7.  In  what  sense  and  to  what  extent  does  your  Church  regard  the 
Lord's  Supper  as  a memorial?  To  a very  large  extent,  always  empha- 
sizing the  Scripture  “This  do  in  remembrance  of  Me.” 

Does  it  view  this  as  sacrificial  in  character?  Yes. 

8.  Do  you  regard  the  Holy  Communion  as  a necessary  ordinance 

(a)  for  individual  salvation?  No. 

(b)  for  the  existence  of  the  church?  Yes. 

9.  Do  you  consider  that  there  is  any  benefit  in  non-communicating 
attendance  at  the  Holy  Communion?  Yes. 

If  so,  what?  Since  the  Brethren  communion  is  always  held  in  the 
early  evening  and  not  in  connection  with  any  other  service,  non-com- 
municants attend  so  as  to  catch  the  spirit  and  devotion  of  the  communi- 


cants  as  they  wash  each  other’s  feet  in  sincere  humility,  eat  together  the 
feast  of  love  as  a family  of  believers  and  break  bread  and  drink  the  cup. 

CONGREGATIONAL-CHRISTIAN  CHURCH* 

3.  A.  What  is  the  practice  of  your  Church  with  regard  to  admission 
to  communicant  membership 
( 1 ) of  children : 

(a)  customary  age?  The  common  practice  in  Congrega- 
tional-Christian  Churches  is  to  admit  children  into 
full  membership  upon  confession  of  their  faith  in 
Jesus  Christ  as  Lord  and  Master.  There  is  certainly 
a rather  widely  accepted  and  followed  practice  to 
discourage  such  admission  until  the  child  has  reached 
the  age  of  at  least  twelve  years.  The  average  age  of 
admission  of  children  is  probably  about  fourteen 
years.  The  right  to  vote  in  business  meetings  of  the 
Church  is  generally  not  extended  to  those  under 
eighteen  years  of  age;  in  some  churches  the  voting 
age  is  set  at  twenty-one. 

(b)  preliminary  requirements , such  as  baptism , instruc- 
tion, confirmation,  etc.?  It  is  well  nigh  universal 
practice  for  such  children  to  be  received  only  after 
a period  of  definite  instruction,  usually  given  by  the 
minister  in  a special  “Preparation”  or  “Lenten”  or 
Confirmation  Class.  Usually  there  is  in  addition  a 
serious  personal  interview  with  the  minister  as  to 
the  candidate’s  sincere  desire  and  fitness.  Parental 
permission  and  cooperation  is  faithfully  sought.  The 
child  is  either  duly  certified  as  to  infant  baptism  or 
is  specially  baptized  before  actual  admission  into  the 
Church.  Baptism  as  a preliminary  to  Church  mem- 
bership is  a universal  custom.  There  may  be  excep- 
tions, but  they  would  be  extremely  rare. 

(c)  method  of  admission  (e.g.,  rite  or  ceremony)  ? The 
child  “unites  with  the  Church”  at  a special  service; 
usually  in  connection  with  a Communion  Service. 
The  ceremony  consists  of  a charge;  an  affirmation  of 
faith  in  Christ  as  Lord  and  Master;  a solemn  promise 

*We  regret  that  our  Congregational  member,  owing  to  the  claims  of  war  work, 
was  unable  to  provide  a full  response  to  the  Questionnaire. 


to  be  loyal  to  Christ’s  Church  and  to  walk  in  Chris- 
tian love  with  His  followers  and  to  labor  faithfully 
to  bring  His  Kingdom  into  ever  fuller  being ; a pledge 
of  welcome  and  faithfulness  on  the  part  of  the  Church 
to  the  new  member (s)  : the  right  hand  of  Christian 
fellowship  (extended  by  the  minister)  : the  receiving 
of  Communion. 

(2)  of  other  persons: 

(a)  preliminary  requirements , such  as  baptism,  instruc- 
tion, confirmation,  etc.?  In  the  case  of  adults  the 
method  of  admission  is  not  quite  so  formal  as  to 
preliminary  preparation.  In  a great  majority  of  cases 
it  probably  consists  of  a series  of  conversations 
between  the  minister  and  the  candidate.  In  the  cases 
of  both  children  and  adults  they  are  not  received 
until  they  have  been  formally  recommended  by  the 
minister  (and  Church  Committee)  and  have  been 
voted  into  membership  at  a meeting  of  the  Church 
called  for  that  purpose.  Infant  or  adult  baptism, 
before  union  with  the  Church,  is  so  universally  prac- 
ticed as  to  constitute  a rule  by  common  consent  and 
long  tradition. 

(b)  method  of  admission  (e.g.,  rite  or  ceremony)  ? The 
method  of  admission  is  a ceremony  and  the  ceremony 
has  been  described  above  and  is  usually  followed  by 
the  observance  of  the  Lord’s  Supper. 

13.  What  are  the  rules  and  practice  of  your  Church  with  regard 
to  communicating  at  a particular  observance  of  the  Holy  Com- 
munion? 

C.  What  are  the  rule  and  practice  of  your  Church  with  regard 
to  “open  communion ?”  The  Congregational-Christian  Church 
practices  a completely  “open”  communion.  I know  of  no 
“particular  observances”  which  are  in  any  way  “fenced,” 
although  often  celebrations  of  Holy  Communion  are  held  for 
specially  invited  groups  or  on  occasions  of  particular  signifi- 
cance to  particular  groups.  Some  few  Churches  do,  on  rare 
occasions,  observe  the  Communion  for  the  bride  and  groom 
at  the  time  of  their  marriage;  an  adaptation  of  the  “Nuptial 
Mass,”  I feel  certain.  It  trains  its  clergy  to  make  the  occasion 
one  of  great  seriousness  as  the  central  act  of  Christian  wor- 
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ship.  It  charges  those  “drawing  near”  to  do  so  with  “penitent, 
lowly  and  humble  hearts,”  to  come  trusting  not  in  their  own 
merits,  but  in  His  mercy,  to  come  sincerely  purposing  to  “walk 
from  henceforth  in  His  holy  ways.”  The  invitation  to  partake 
is  usually  very  broad:  perhaps  to  “all  those  who  love  our  Lord 
Jesus  Christ  and  are  seeking  to  follow  Him  in  daily  life.” 
The  person  coming  is  assumed  to  be  honest  in  purpose  and 
sincerely  desirous  of  the  spiritual  fellowship  and  benefits. 

THE  DISCIPLES  OF  CHRIST 

1.  What  is  required  by  your  Church  as  to  the  officiating  minister 
at  the  Lord’s  Supper ? Most  officiating  ministers  are  ordained.  This 
is  not  absolutely  required. 

2.  Can  others  than  ordained  ministers  so  officiate?  Ordained  elders 
also  officiate. 

3.  A.  What  is  the  practice  of  your  Church  with  regard  to  admission 

to  communicant  membership 

(1)  of  children: 

(a)  customary  age?  About  12  years  of  age  or  older, 
occasionally  under  twelve. 

(b)  preliminary  requirements , such  as  baptism , instruc- 
tion, confirmation,  etc.?  A public  confession  of  faith 
in  Christ  and  baptism.  Usually  preceded  by  instruc- 
tion in  the  home,  the  church  school,  and  special 
preparatory  instruction. 

(c)  method  of  admission  {e.g.  rite  or  ceremony ) ? Recog- 
nition and  commitment  to  membership  by  the  minister 
before  the  congregation.  Presentation  of  New  Testa- 
ment containing  record  of  baptism  quite  common. 

(2)  of  other  persons : 

(a)  preliminary  requirements,  such  as  baptism,  instruc- 
tion, confirmation  etc.?  Public  confession  of  faith 
in  Christ  and  baptism. 

(b)  method  of  admission  (e.g.  rite  or  ceremony?)  Recog- 
nition and  commitment  of  membership  by  the  minister 
before  the  congregation. 

B.  What  are  the  rules  and  practice  of  your  Church  with  regard 
to  communicating  at  a particular  observance  of  the  Holy  Com- 
munion? All  are  invited  and  urged  to  partake.  The  emblems 


are  passed  through  the  pews  and  each  one  is  to  examine  him- 
self and  act  accordingly. 

C.  What  are  the  rule  and  practice  of  your  Church  with  regard  to 
“open  communion?”  Open  communion  is  almost  universal  in 
the  Christian  Churches.  It  is  generally  understood  that  mem- 
bers of  other  denominations  are  welcomed,  and  there  is  a 
growing  tendency  to  state  on  the  printed  programs  that  all 
Christians  are  invited  to  participate  with  us. 

4.  How  frequently  is  the  Holy  Communion  customarily  observed  in 
your  Church?  The  usual  custom  in  Christian  Churches  is  a weekly 
observance. 

5.  How  does  your  Church  connect  the  Holy  Communion  with  God’s 
grace?  Christ’s  coming  and  the  provision  made  for  our  salvation  is 
regarded  as  an  expression  of  God’s  grace.  In  partaking  of  the  Lord’s 
Supper  we  enter  into  fellowship  with  Christ  and  avail  ourselves  of  the 
salvation  which  is  offered. 

Is  it  a means  of  grace  in  a sense  different  from  an  ordinary  service 
of  worship?  It  is  because  it  brings  us  more  directly  into  fellowship 
with  Christ’s  sufferings. 

If  so,  how?  In  partaking  of  the  emblem  in  the  right  spirit  we  have 
fellowship  with  Christ’s  sufferings  as  we  do  not  have  in  an  ordinary 
service.  There  is  nothing  magical,  however. 

6.  Is  the  primary  emphasis  of  your  Church  upon  its  responsibility 
for  the  Holy  Communion  as  necessary  to  the  spiritual  growth  of  its 
members  or  upon  the  Communion  as  an  expression  of  the  unity  of  the 
whole  body  of  Christ?  The  main  emphasis  is  on  the  spiritual  growth 
of  the  members,  but  there  is  an  increasing  emphasis  on  the  Communion 
as  an  expression  of  the  unity  of  the  whole  body  of  Christ. 

7.  In  what  sense  and  to  what  extent  does  your  Church  regard  the/ 
Lord’s  Supper  as  a memorial?  The  Disciples  have  placed  much  stress 
on  the  Lord’s  Supper  as  a memorial. 

Does  it  view  this  as  sacrificial  in  character?  The  observance  is  not 
regarded  as  a re-sacrificing  of  Christ,  but  as  entering  into  spiritual 
fellowship  with  the  one  who  died  for  us. 

8.  Do  you  regard  the  Holy  Communion  as  a necessary  ordinance 
(a)  for  individual  salvation?  The  Disciples  hold  that  the  one 


who  is  a Christian  will  want  to  have  fellowship  with  Christ 
and  with  other  Christians. 

(b)  for  the  existence  of  a Church?  A church  will  want  to  make 
the  Lord’s  Supper  available  to  its  members.  The  observance 
of  the  ordinance  is  an  important  factor  in  the  life  of  a church. 

9.  Do  you  consider  that  there  is  any  benefit  in  non- communicating 
attendance  at  the  Holy  Communion?  There  is  no  benefit  except  as 
spiritual  impressions  are  made  by  the  service. 

UNITED  LUTHERAN  CHURCH 

1.  What  is  required  by  your  Church  as  to  the  officiating  minister  at 
the  Lord’s  Supper?  He  must  be  a regularly  ordained  minister  of  the 
Lutheran  Church. 

2.  Can  others  than  ordained  ministers  so  officiate?  No. 

3.  A.  What  is  the  practice  of  your  Church  with  regard  to  admission 

to  communicant  membership 

( 1 ) of  children : 

(a)  customary  age?  Normally,  fourteen  years  or  older. 

(b)  preliminary  requirements , such  as  baptism,  instruc- 
tion, confirmation,  etc.?  These  three  are  our  require- 
ments. 

(c)  method  of  admission  (e.g.  rite  or  ceremony ) ? Recom- 
mendation of  the  pastor,  approval  of  the  Church 
Council,  and  public  service  of  confirmation. 

(2)  of  other  persons : 

(a)  preliminary  requirements,  such  as  baptism,  instruc- 
tion, confirmation,  etc.?  Baptism  is  required  and 
instruction  and  confirmation  are  the  normal  pro- 
cedure. In  many  cases,  however,  adults  are  received 
by  transfer  from  other  communions  without  confirm- 
ation, but  normally  after  instruction. 

(b)  method  of  admission  (e.g.  rite  or  ceremony)  ? When 
there  is  no  confirmation,  the  candidates  for  reception 
are  approved  by  the  Church  Council  and  formally 
admitted  to  membership  by  the  right  hand  of  fellow- 
ship at  a public  service  of  the  congregation. 

B.  What  are  the  rules  and  practice  of  your  Church  with  regard 

to  communicating  at  a particular  observance  of  the  Holy  Com- 
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munion?  All  communicant  members  in  good  standing  are 
admitted  to  Communion.  All  are  expected  to  attend  a prelim- 
inary service  of  Public  Confession.  Opportunity  is  given  for 
Private  Confession,  but  very  few  avail  themselves  of  this. 

C.  What  are  the  rule  and  practice  of  your  Church  with  regard  to 
i(open  communion ?"  Open  communion  is  not  favored  as  a 
general  practice.  It  is  believed  that  all  communicants  should 
be  instructed  as  to  the  meaning  of  the  Sacrament  and  this 
involves  pastoral  and  congregational  oversight.  The  generally 
accepted  rule  is  “Lutheran  pulpits  for  Lutheran  ministers  only. 
Lutheran  altars  for  Lutheran  communicants  only.  Exceptions 
to  the  Rule  belong  in  the  sphere  of  privilege  and  not  of  right. 
The  determination  of  the  exception  is  to  be  made  in  consonance 
of  this  principle  by  the  conscientious  judgment  of  pastors  as 
the  cases  arise.” 

4.  How  frequently  is  the  Holy  Communion  customarily  observed  in 
your  Church?  The  average  is  probably  four  to  six  times  a year.  Many 
have  monthly  communions  in  addition  to  communions  on  the  Great 
Festivals.  Pastors  and  many  laymen  make  additional  communions  at 
Synod  and  Conference  meetings,  Church  conventions,  college  and  Sem- 
inary services,  etc. 

5.  How  does  your  Church  connect  the  Holy  Communion  with  God’s 
grace?  We  believe  it  to  be  a veritable  Means  of  Grace 

Is  it  a means  of  grace  in  a sense  different  from  an  ordinary  service 
of  worship?  Yes. 

If  so  how?  It  is  a unique  Institution  of  Christ  which  conveys  unique 
sacramental  gifts.  Throughout  the  centuries  the  Church  has  recognized 
it  as  different  in  kind  and  degree  from  all  other  services.  As  no  other 
service  does,  it  individualizes  the  gifts  of  God’s  grace  and  promotes 
conscious  fellowship  with  the  Communion  of  saints.  In  it  all  the  ele- 
ments of  ordinary  worship  are  heightened,  the  spiritual  factors  strength- 
ened, and  the  human  factors  subordinated.  In  the  Real  Presence  of 
the  Christ  the  personality  of  the  minister  and  the  peculiarities  of  the 
people  fade  into  obscurity  and  the  believer  is  united  with  his  Lord  as 
at  no  other  time. 

6.  Is  the  primary  emphasis  of  your  Church  upon  its  responsibility 
for  the  Holy  Communion  as  necessary  to  the  spiritual  growth  of  its 


[171 


members  or  upon  the  Communion  as  an  expression  of  the  unity  of  the 
whole  body  of  Christ?  Upon  the  first  idea. 

7.  In  what  sense  and  to  ivhat  extent  does  your  Church  regard  the 
Lord’s  Supper  as  a memorial?  It  is  a true  memorial  of  Christ’s  suffer- 
ings, death,  and  resurrection,  and  also  of  His  Institution  of  His  Church 
and  of  His  abiding  presence  in  His  Church.  It  is,  however,  much  more 
than  a Memorial. 

Does  it  view  this  as  sacrificial  in  character?  The  Lord’s  Supper  itself 
is  sacramental  in  character — it  conveys  a blessing.  The  commemoration 
of  the  Lord’s  Supper  involves  eucharistic  sacrificial  elements  of  true 
worship,  of  praise  and  thanksgiving,  of  self-dedication,  high  resolve,  etc. 

8.  Do  you  regard  the  Holy  Communion  as  a necessary  ordinance 

(a)  for  individual  salvation?  Salvation  does  not  depend  upon  it — 
it  is  a pledge  and  assurance  of  salvation. 

(b)  for  the  existence  of  a Church?  Normally,  yes.  Apart  from 
more  specific  benefits,  our  Lord’s  positive  institution  and 
command  and  the  experience  of  the  whole  Church  show  it  to 
be  a necessary  ordinance.  Those  who  reject  it  (Quakers,  etc.) 
put  themselves  outside  the  Christian  tradition  and  are  a relig- 
ious society  rather  than  a Church. 

9.  Do  you  consider  that  there  is  any  benefit  in  non-communicating 
attendance  at  the  Holy  Communion?  There  can  be  much  individual 
benefit. 

If  so,  what?  All  the  benefits  that  come  normally  from  true  worship. 
An  especial  consciousness  of  the  Divine  Presence,  of  the  Communion 
of  Saints,  and  of  the  true  and  spiritual  nature  of  the  Church ; an  incentive 
to  spiritual  aspiration,  moral  resolve,  charitable  disposition,  etc. 

THE  METHODIST  CHURCH 

1.  What  is  required  by  your  Church  as  to  the  officiating  minister 
at  the  Lord’s  Supper?  Normally  one  must  be  an  ordained  elder,  but  in 
country  places  occasional  dispensation  is  given  for  a deacon. 

2.  Can  others  than  ordained  ministers  so  officiate?  See  above. 

3.  A.  What  is  the  practice  of  your  Church  with  regard  to  admission 

to  communicant  membership 
(1)  of  children : 

(a)  customary  age?  About  12. 
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(b)  preliminary  requirements,  such  as  baptism , instruc- 
tion, confirmation,  etc.?  Baptism,  instruction  (vary- 
ing in  time — some  take  three  months) , reception  into 
the  Church. 

(c)  method  of  admission  {e.g.,  rite  or  ceremony ) ? Some 
men  catechise  them  in  public  on  the  day  they  are 
received.  But  the  practice  varies  considerably,  but 
(b)  is  required. 

(2)  of  other  persons: 

(a)  preliminary  requirements,  such  as  baptism,  instruc- 
tion, confirmation,  etc.?  Baptism,  instruction,  and 
general  questions  are  asked  privately  concerning 
belief. 

(b)  method  of  admission  {e.g.,  rite  or  ceremony ) ? They 
are  asked  in  public  some  Sunday  morning  concerning 
their  desire  to  lead  the  Christian  life  and  if  they  will 
support  the  church  (a)  by  their  prayers,  (b)  pres- 
ences, (c)  gifts. 

B.  What  are  the  rules  and  practice  of  your  Church  with  regard  to 
communicating  at  a particular  observance  of  the  Holy  Com- 
munion? Those  are  invited  who  are  seeking  to  “follow  the 
Lord  Jesus  Christ  in  sincerity  and  truth.” 

C.  What  are  the  rule  and  practice  of  your  Church  with  regard 
to  “ open  communion ?”  Open  Communion  (while  not  official ) 
is  general.  Those  are  invited  who  are  seeking  to  “follow  the 
Lord  Jesus  Christ  in  sincerity  and  truth.” 

4.  How  frequently  is  the  Holy  Communion  customarily  observed  in 
your  Church?  First  Sunday  of  the  month. 

5.  How  does  your  Church  connect  the  Holy  Communion  with  God’s 
grace?  There  is  no  official  doctrine,  and  it  varies  as  much  as  between 
“Low”  Churchmanship  and  “High.” 

Is  it  a means  of  grace  in  a sense  different  from  an  ordinary  service 
of  worship?  If  so,  how?  The  technical  doctrine  of  Methodism  is  largely 
that  of  “Low”  Anglicanism  in  England.  But  it  is  to  be  doubted  if  the 
mass  of  laymen  would  so  interpret  it. 

6.  Is  the  primary  emphasis  of  your  Church  upon  its  responsibility 
for  the  Holy  Communion  as  necessary  to  the  spiritual  growth  of  its 
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members  or  upon  the  Communion  as  an  expression  of  the  unity  of 
the  whole  body  of  Christ?  Both. 

7.  In  what  sense  and  to  what  extent  does  your  Church  regard  the 
Lord's  Supper  as  a memorial?  In  the  sense  that  it  was  so  commanded 
by  our  Lord. 

Does  it  view  this  as  sacrificial  in  character?  Yes,  but  not  using  the 
term  in  the  sense  of  the  Mass. 

8.  Do  you  regard  the  Holy  Communion  as  a necessary  ordinance 

(a)  for  individual  salvation?  Yes. 

(b)  for  the  existence  of  a Church?  Yes. 

9.  Do  you  consider  that  there  is  any  benefit  in  non-communicating 
attendance  at  the  Holy  Communion?  Yes.  Non-communicating  attend- 
ance may  become  communicating  attendance  eventually. 

If  so,  what?  The  very  fact  of  non-communicating  attendance  points 
to  an  underlying  interest  which  may  develop  into  something  deeper. 

THE  PRESBYTERIAN  CHURCH  IN  THE  U.  S.  A. 

1.  What  is  required  by  your  Church  as  to  the  officiating  minister  at 
the  Lord's  Supper?  “He  must  be  a minister  of  the  Word  lawfully 
ordained.” 

2.  Can  others  than  ordained  ministers  so  officiate?  Under  no  cir- 
cumstances whatever. 

3.  A.  What  is  the  practice  of  your  Church  with  regard  to  admission 
to  communicant  membership 

(1)  of  children : 

(a)  customary  age?  Applicants  must  have  reached  “years 
of  discretion”  in  the  judgment  of  the  examining  body, 
namely,  the  Session  of  the  particular  church. 

(b)  preliminary  requirements,  such  as  baptism,  instruc- 
tion, confirmation,  etc.?  Baptism,  instruction,  “con- 
firmation.” 

(c)  method  of  admission,  (e.g.,  rite  or  ceremony ) ? Exam- 
ination and  approval  by  the  Session  of  the  particular 
church,  (i)  with  public  reception  in  a service  of 
“confirmation  of  baptismal  vows”  conducted  by  the 
pastor  if  the  applicant  has  been  presented  by  parents 
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for  baptism  in  infancy;  (ii)  if  not  so  presented,  by 
baptism  and  public  profession  of  faith  in  Christ, 
through  the  use  of  approved  forms  of  words  read  by 
pastor  and  responded  to  affirmatively  by  him. 

(2)  of  other  persons: 

(a)  preliminary  requirements , such  as  baptism , instruc- 
tion, confirmation,  etc.? 

(b)  method  of  admission,  e.g.,  rite,  or  ceremony? 

If  the  adult  has  been  presented  for  baptism  in  infancy 
by  believing  parents,  he  is  received  precisely  as  a so 
baptized  child  is  received;  i.e.,  by  examination  by 
the  Session  after  instruction  if  the  pastor  deems  such 
needed,  and  service  of  “confirmation  of  baptismal 
vows”  conducted  by  the  pastor. 

If  the  adult  has  been  baptized  otherwise  than  as 
described  above,  he  is  received  by  examination  by 
the  Session,  after  instruction  if  deemed  necessary, 
and  public  profession  of  his  faith  in  Christ  through 
the  use  of  approved  form  of  words  read  by  the  pastor 
and  responded  to  affirmatively  by  him. 

If  the  adult  has  not  been  baptized,  he  is  received 
after  instruction  if  deemed  necessary,  by  examination 
by  the  Session,  and  public  baptism  and  profession 
of  his  faith  through  the  use  of  an  approved  form  of 
words  read  by  the  pastor  and  responded  to  affirma- 
tively by  him. 

B.  What  are  the  rules  and  the  practice  of  your  Church  with  regard 
to  communicating  at  a particular  observance  of  the  Holy  Com- 
munion? Communicant  members  are  expected  to  avail  them- 
selves of  the  opportunity  regularly  provided  for  communicating. 
Continued  neglect  is  an  occasion  for  pastoral  visitation  and  if 
persisted  in  for  Sessional  disciplinary  action.  A record  of 
attendance  at  Holy  Communion  is  kept  in  many  churches  by 
placing  cards  in  the  pews  for  communicants’  signatures.  Most 
churches  have  “preparatory  services”  before  each  Communion 
Sunday.  By  attendance  at  these  services  and/or  by  private 
meditation  and  prayer,  spiritual  preparation  is  expected. 

C.  What  are  the  rule  and  the  practice  of  your  Church  with  regard 
to  i(open  communion ?”  The  invitation  to  communicate  which 
(under  a constitutional  provision)  is  invariably  extended  just 
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prior  to  the  administration  of  the  sacrament,  by  the  officiating 
clergyman,  is  in  the  most  generous  terms  and  has  been  inter- 
preted by  our  General  Assembly  to  refer  to  all  members  of 
evangelical  churches  who  may  be  present. 

4.  How  frequently  is  the  Holy  Communion  customarily  observed  in 
your  Church?  Four  to  six  times  a year,  with  a tendency  to  increase  the 
number  of  celebrations  particularly  on  a specially  significant  occasion 
in  the  Church  Year. 

5.  How  does  your  Church  connect  the  Holy  Communion  with  God’s 
grace?  It  regards  the  Holy  Communion  as  a special  means  of  the  one 
saving  grace  of  the  Gospel  and  not  as  a means  of  special  grace. 

Is  it  a means  of  grace  in  a sense  different  from  an  ordinary  service 
of  worship?  Not  as  to  the  “content”  of  the  “grace,”  but  as  to  the  mode 
of  its  being  represented  and  bestowed.  Christ  has  attached  a special 
command  to  this  sacrament  and  believers  find  it  a special  means  of 
grace. 

If  so , how?  In  the  Holy  Communion  the  grace  of  God  is  symbolized 
by  sensuous  sign's  as  well  as  set  forth  in  verbal  forms  of  promise.  The 
grace  here  as  in  the  ordinary  service  is  also  “conveyed”  and  “sealed” 
to  believers  on  condition  of  faith. 

6.  Is  the  primary  emphasis  of  your  Church  upon  its  responsibility 
for  the  Holy  Communion  as  necessary  to  the  spiritual  growth  of  its 
members  or  upon  the  Communion  as  an  expression  of  the  unity  of  the 
whole  body  of  Christ?  Upon  the  former,  although  with  the  growth  of 
the  ecumenical  movement  the  latter  is  increasingly  in  mind.  The  New 
Testament  clearly  stresses  both.  The  bread  which  we  break  is  a com- 
munion of  the  Body  of  Christ — there  is  nourishment  for  growth.  We 
being  many  are  one  bread,  one  body — there  is  unity. 

7.  In  what  sense  and  to  what  extent  does  your  Church  regard  the 
Lord’s  Supper  as  a memorial?  In  the  sense  that  the  Lord’s  Supper 
by  its  visible  signs  and  words  of  institution  calls  to  mind  the  once 
offering  up  of  Himself  by  Christ  as  a sacrifice  for  our  sins — “This  do 
in  remembrance  of  Me.”  “As  often  as  ye  eat  this  bread  and  drink 
this  cup  ye  do  show  the  Lord’s  death  till  He  come.” 

Does  it  view  this  as  sacrificial  in  character?  The  memorial  is  not 
a “sacrifice”;  but  “the  memorial  of  Christ’s  sacrifice  of  Himself.”  It 
involves  our  self-offering  as  we  receive  it,  presenting  ourselves  a living 
sacrifice  to  Him. 
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8.  Do  you  regard  the  Holy  Communion  as  a necessary  ordinance 

(a)  for  individual  salvation?  No — unless  salvation  is  thought 
of  as  the  continuing  process  by  which  the  believer  goes  on 
“unto  perfection.” 

(b)  for  the  existence  of  a Church?  Yes.  Its  proper  observance 
is  emphasized  in  our  fundamental  law  as  one  of  the  marks  of 
a properly  organized  and  conducted  Church. 

9.  Do  you  consider  that  there  is  any  benefit  in  non- communicating 
attendance  at  the  Holy  Communion?  Yes.  In  almost  all  Presbyterian 
Churches  the  Holy  Communion  is  administered,  except  on  rare  occa- 
sions, as  an  integral  part  of  the  major  Sunday  service  and  no  oppor- 
tunity is  specially  afforded  to  non-communicants  who  may  be  present 
to  retire.  In  other  words,  it  is  hoped  that  they  will  remain  as  witnesses 
if  not  as  communicants. 

If  so , what?  The  Holy  Communion  is  always  a particularly  solemn 
and  often  an  unusually  effective  mode  of  presenting  the  claims  of  the 
Gospel  conceived  as  a promise  of  divine  mercy.  It  also  furnishes  strik- 
ing evidence  of  the  benefits  which  may  accrue  to  the  devout  and  recep- 
tive believer. 

THE  PRESBYTERIAN  CHURCH  IN  CANADA 

1.  What  is  required  by  your  Church  as  to  the  officiating  minister 
at  the  Lord’s  Supper?  Should  be  validly  ordained  by  a Presbytery. 

2.  Can  others  than  ordained  ministers  so  officiate?  No. 

3.  A.  What  is  the  practice  of  your  Church  with  regard  to  admission 

to  communicant  membership 

(1)  of  children: 

(a)  customary  age?  Fifteen  or  sixteen  years. 

(b)  preliminary  requirements , such  as  baptism , instruc- 
tion, confirmation,  etc.?  Baptism,  regular  attendance 
at  Classes  of  Instruction  conducted  by  the  minister, 
confirmation  by  the  minister  in  the  presence  of  the 
congregation. 

(c)  method  of  admission  (e.g.,  rite  or  ceremony)  ? Exam- 
ination (oral)  by  the  Kirk  Session,  confirmation  by 
the  minister,  reception  by  the  Kirk  Session. 

(2)  of  other  persons:  Precisely  as  in  the  case  of  children;  see 

(1)  (b)  and  (c)  above. 
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B.  What  are  the  rules  and  practice  of  your  Church  with  regard  to 
communicating  at  a particular  observance  of  the  Holy  Com- 
munion? The  intending  communicant  is  expected  to  attend 
the  Preparatory  Service  (a  service  of  General  Preparation 
usually  held  the  Friday  evening  before  the  Sunday  celebration 
of  the  Holy  Communion),  and  to  be  provided  with  his  “Com- 
municant’s Card”  which  he  brings  with  him  to  the  Sunday 
celebration.  Usually  the  cards  are  distributed  to  the  communi- 
cants the  week  before  the  Sunday  celebration  at  which  the 
cards  are  collected. 

C.  What  are  the  rule  and  practice  of  your  Church  with  regard  to 
“open  communion?”  It  has  long  been  our  practice  to  invite 
to  reception  of  the  Consecrated  Elements  all  those  present  in 
the  Service  who  are  “members  of  other  Communions”  and 
wish  to  honour  the  Lord  Jesus  in  obedience  to  His  command. 
In  many  places  a “Communicant’s  Card”  marked  “visitor”  is 
provided  an  intending  communicant  from  another  Communion 
but  this  is  not  general. 

4.  How  frequently  is  the  Holy  Communion  customarily  observed  in 
your  Church?  Quarterly. 

5.  How  does  your  Church  connect  the  Holy  Communion  with  God’s 
grace?  As  a channel  of  God’s  grace. 

Is  it  a means  of  grace  in  a sense  different  from  an  ordinary  service 
of  worship?  Yes. 

If  so , how?  We  believe  that  when  we  receive  the  bread  and  wine  we 
receive  the  Grace  of  the  Lord  Jesus  Christ. 

6.  Is  the  primary  emphasis  of  your  Church  upon  its  responsibility 
for  the  Holy  Communion  as  necessary  to  the  spiritual  growth  of  its 
members  or  upon  the  Communion  as  an  expression  of  the  unity  of  the 
whole  body  of  Christ?  A two-fold  function  with  primary  emphasis  on 
the  first. 

7.  In  what  sense  and  to  what  extent  does  your  Church  regard  the 
Lord’s  Supper  as  a memorial?  Regard  it  as  a memorial  but  not  as  a 
mere  memorial. 

Does  it  view  this  as  sacrificial  in  character?  Only  in  the  sense  that 
in  partaking  of  this  Communion  we  have  our  part  in  the  Sacrifice  of 
Christ. 
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8.  Do  you  regard,  the  Holy  Communion  as  a necessary  ordinance 

(a)  for  individual  salvation?  Normally. 

(b)  for  the  existence  of  a Church?  Yes. 

9.  Do  you  consider  that  there  is  any  benefit  in  non-communicating 
attendance  at  the  Holy  Communion?  Yes. 

If  so,  what?  Spiritual  benefit,  but  not  to  the  same  extent. 


EASTERN  ORTHODOX  CHURCH 

1.  What  is  required  by  your  Church  as  to  the  officiating  minister 
at  the  Lord’s  Supper?  He  must  be  validly  ordained;  appointed  by  the 
right  authorities  to  the  place  of  his  service;  be  not  under  suspension; 
must  be  of  good  conduct;  must  follow  properly  the  office  indicated  for 
the  occasion  and  understand  the  meaning  of  the  words  and  actions 
prescribed  therein. 

2.  Can  others  than  ordained  ministers  so  officiate?  No. 

3.  A.  What  is  the  practice  of  your  Church  with  regard  to  admission 

to  communicant  membership 

(1)  of  children : 

(a)  customary  age?  All  ages,  beginning  with  babyhood. 

(b)  preliminary  requirements,  such  as  baptism,  instruc- 
tion, confirmation,  etc.?  Baptism  and  chrismation 
for  children  of  all  ages;  instruction  is  prerequisite 
for  baptism  of  children  of  school  age. 

(c)  method  of  admission  (e.g.,  rite  or  ceremony)  ? No 
special  rite  or  ceremony. 

(2)  of  other  persons: 

(a)  preliminary  requirements,  such  as  baptisms,  instruc- 
tion, confirmation,  etc.?  Membership  in  the  Ortho- 
dox Church. 

(b)  method  of  admission  (e.g.,  rite  or  ceremony ) ? No 
special  rite  or  ceremony. 

B.  What  are  the  rules  and  practice  of  your  Church  with  regard 
to  communicating  at  a particular  observance  of  the  Holy  Com- 
munion? Both  rules  and  practice  vary  in  different  national 
churches.  The  Russian  Orthodox  Church  expects  the  prospec- 
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tive  adult  communicant,  whether  clergyman  or  layman,  to 
“prepare”  himself,  or  herself,  by  observing  a special  “rule” 
or  discipline.  The  latter  includes  fasting;  reading  of  special 
prayers,  selected  Psalms,  and  “canons”  (series  of  hymns)  ; 
reading  of  Scripture  and  any  other  suitable  religious  litera- 
ture; meditation;  abstinence  from  wordly  pleasures;  works 
of  charity;  (individual)  confession  and  absolution  (for  per- 
sons above  seven  years  of  age)  ; reconciliation  with  those  by 
whom  one  was  grieved.  Bodily  purity  is  also  required,  so 
that  men  and  especially  women  in  certain  conditions  are  not 
admitted  to  the  Holy  Mysteries,  except  in  emergency  cases. 
The  practice,  however,  is  not  strict,  especially  in  cases  of 
persons  coming  frequently  to  the  Holy  Communion,  confession 
and  absolution  being  regarded  as  the  minimum  requirement 
for  laymen,  while  in  the  Greek  Orthodox  Church,  e.g.,  even 
this  is  facultative. 

C.  What  are  the  rule  and  practice  of  your  Church  with  regard 
to  “open  communion ?”  The  Orthodox  Church  does  not  know 
the  practice  of  “open  communion,”  while  rules  exclude  the 
very  possibility  of  it. 

4.  How  frequently  is  the  Holy  Communion  customarily  observed  in 
your  Church?  Daily  in  the  more  important  town  and  city  churches; 
on  Sundays  and  more  important  feasts  in  others;  never  more  than 
once  per  day  by  the  same  minister  or  at  the  same  altar. 

5.  How  does  your  Church  connect  the  Holy  Communion  with  God’s 
grace?  In  the  Holy  Communion  the  faithful  receives  the  heavenly  food 
and  medicine  sustaining  and  healing  both  his  body  and  soul,  purifying 
him  from  every  sin,  sanctifying  him,  illuminating,  correcting,  protect- 

* ing,  saving  him,  giving  strength  to  live  up  to  his  calling  etc.,  through 
his  union  with  Christ  and  the  indwelling  of  the  Holy  Spirit. 

Is  it  a means  of  grace  in  a sense  different  from  an  ordinary  service 
or  worship?  Yes. 

If  so,  how?  The  union  of  the  faithful  with  Christ  and  the  indwelling 
in  him  of  the  Holy  Spirit  are  mediated  in  the  Holy  Communion  by  the 
participation  of  the  faithful  in  the  “divine  meal”  not  only  morally,  but 
physically,  bodily;  he  is  grafted  on  the  “true  vine,”  incorporated  in 
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Christ  not  allegorically  but  really;  he  is  in  Christ  and  Christ  in  him 
otherwise  than  outside  the  Holy  Communion.  (Jo.  6:56f;  15 :lf . ) 

6.  Is  the  primary  emphasis  of  your  Church  upon  its  responsibility 
for  the  Holy  Communion  as  necessary  to  the  spiritual  growth  of  its 
members  or  upon  the  Communion  as  an  expression  of  the  unity  of  the 
whole  body  of  Christ?  On  the  first. 

7.  In  what  sense  and  to  what  extent  does  your  Church  regard  the 
Lord’s  Supper  as  a memorial?  The  eternal  act  or  event  of  Christ’s  self- 
sacrifice,  in  history  took  place  at  Calvary.  After  His  resurrection  it  is 
perpetually  brought  near  to  the  believers  in  a time-less  manner  in  the 
“mystery”  of  Eucharist;  it  is  “announced”  to,  and  the  resurrection 
“confessed”  before  the  world,  until  Christ  comes  again  in  glory  (I  Cor. 
11:26). 

Does  it  view  this  as  sacrificial  in  character?  Yes,  it  does.  The 
redeeming  death  of  Christ  is  understood  to  be  a sacrificial  act,  and 
this  is,  by  extension,  reproduced  in  the  Holy  Communion  where  “the 
Lamb  of  God  ...  is  being  sacrificed  (or,  slain — thyetai)  for  the  life  and 
salvation  of  the  world”  (prothesis),  being  Himself  One  “offering  and 
being  offered,  receiving  and  being  distributed”  to  the  faithful,  under 
the  species  of  bread  and  wine,  by  the  hands  of  the  minister. 

8.  Do  you  regard  the  Holy  Communion  as  a necessary  ordinance 

(a)  for  individual  salvation?  Yes,  as  follows  from  the  above 
(though  not  indispensable  in  a certain  sense:  no  Christian  is 
expected  to  perish  because  of  not  having  received  the  Holy 
Communion  through  no  fault  of  his).  Jo.  6:53. 

(b)  for  the  existence  of  a Church?  Yes,  also;  it  is  the  center  of 
the  whole  life  of  the  Church. 

9.  Do  you  consider  that  there  is  any  benefit  in  non- communicating 
attendance  at  the  Holy  Communion?  Yes,  as  experience  shows. 

If  so,  what?  It  can  be  compared  to  a limited  (not  full,  not  active) 
participation  in  a wordly  event,  meeting,  dramatic  representation,  which, 
as  regards  the  influence  on  the  soul,  is  in  most  cases  different  from 
non-participation  of  one  absent.  The  non-communicants  receive  benedic- 
tion, pray  with,  and  follow  actions  of  the  minister  done,  at  least  in  part, 
on  their  behalf ; though  they  fall  short  of  playing  fully  their  part  in  the 
sacred  drama  and  of  receiving  the  full  benefit  from  it,  they  share  in 
the  experience  of  others  who  do  so. 
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THE  PROTESTANT  EPISCOPAL  CHURCH— STATEMENT  I* 


1.  What  is  required  by  your  Church  as  to  the  officiating  minister 
at  the  Lord’s  Supper?  He  shall  be  a Priest  episcopally  ordained. 

2.  Can  others  than  ordained  ministers  so  officiate?  No. 

3.  A.  What  is  the  practice  of  your  Church  with  regard  to  admission 

to  communicant  membership 

(1)  of  children : 

(a)  customary  age?  The  rule  as  stated  in  the  relevant 
Prayer  Book  rubric  is  “a  competent  age”;  in  practice 
the  customary  interpretation  is  not  earlier  than  10  - 12 
years  of  age. 

(b)  preliminary  requirements,  such  as  baptism,  instruc- 
tion, confirmation,  etc.?  Baptism;  ability  to  say  the 
Apostles’  Creed,  the  Lord’s  Prayer,  and  the  Ten  Com- 
mandments plus  instruction  in  the  offices  preceding 
Order  of  Confirmation;  and  Episcopal  Confirmation. 

(c)  method  of  admission  (e.g.,  rite  or  ceremony )?  Con- 
firmation by  the  Bishop  is  both  a requirement  and  a 
formal  rite  of  admission  to  communicant  member- 
ship in  the  Church. 

(2)  of  other  persons : 

(a)  preliminary  requirements,  such  as  baptism,  instruc- 
tion, confirmation,  etc.?  Baptism  and  Episcopal  Con- 
firmation; Instruction  as  in  the  case  of  children  or 
its  equivalent  is  assumed,  but  is  not  specifically 
required  (cf.  rubric  at  the  end  of  the  ministration 
of  Holy  Baptism). 

(b)  method  of  admission  {e.g.,  rite  or  ceremony)  ? Con- 
firmation as  in  the  case  of  children. 

B.  What  are  the  rules  and  practice  of  your  Church  with  regard 
to  communicating  at  a particular  observance  of  the  Holy  Com- 
munion? Repentance,  charity,  intent  to  amendment  of  life, 
faith,  and  confession  with  absolution  in  the  Congregation.  The 
Prayer  Book  commends  confession  to  the  minister  in  the  case 
of  a troubled  conscience,  but  this  is  not  set  forth  as  a require- 
ment for  the  reception  of  Communion. 

* Statement  provided  by  Charles  W.  Lowry.  Two  statements  are  presented  in 
order  that  readers  may  judge  for  themselves  the  degree  of  difference  between 
“Evangelical”  and  “Catholic”  views  in  this  Church. 
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C.  What  are  the  rule  and  practice  of  your  Church  with  regard  to 
to  “open  communion ?”  There  is  no  rule  which  regularizes 
open  communion,  and  the  rubric  at  the  end  of  the  Order  of 
Confirmation  would,  if  literally  interpreted,  restrict  the  recep- 
tion of  Communion  to  confirmed  persons.  Many  Episcopalian 
Bishops  and  Priests,  however,  look  upon  this  rubric  as  a rule 
of  domestic  discipline  and  “open”  the  Communion  to  baptized 
Christians  of  other  Communions  who  desire  to  come  in  repen- 
tance and  faith. 

4.  How  frequently  is  the  Holy  Communion  customarily  observed  in 
your  Church?  Almost  universally  every  week;  in  most  churches  on 
Holy  Days  (B.C.P.)  in  addition;  in  not  a few  two  or  three  times  a 
week;  in  some  daily. 

5.  How  does  your  Church  connect  the  Holy  Communion  with  God’s 
grace?  As  a principal  means  of  grace. 

Is  it  a means  of  grace  in  a sense  different  from  an  ordinary  service 
of  worship?  Yes. 

If  so,  how?  Because  in  this  Sacrament  there  is  an  especially  coven- 
anted presence  of  Christ,  and  in  it  we  partake  of  Christ  so  truly  as  to 
be  made  one  body  with  Him. 

6.  Is  the  primary  emphasis  of  your  Church  upon  its  responsibility 
for  the  Holy  Communion  as  necessary  to  the  spiritual  growth  of  its 
members  or  upon  the  Communion  as  an  expression  of  the  unity  of  the 
whole  Body  of  Christ?  Upon  both  equally. 

7.  In  what  sense  and  to  what  extent  does  your  Church  regard  the 
Lord’s  Supper  as  a memorial?  It  is  “a  perpetual  memory  of  that  His 
precious  death  and  sacrifice,  until  His  coming  again.”  (Communion 
Order,  B.C.P.) 

Does  it  view  this  as  sacrificial  in  character?  It  is  sacrificial  in  the 
sense  that  through  it  the  one  oblation  and  sufficient  sacrifice  of  Calvary 
is  dramatized,  vivified,  and  pleaded  before  God. 

8.  Do  you  regard  the  Holy  Communion  as  a necessary  ordinance 

(a)  for  individual  salvation?  It  is  generally  necessary. 

(b)  for  the  existence  of  a church?  Yes. 
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9.  Do  you  consider  that  there  is  any  benefit  in  non-communicating 
attendance  at  the  Holy  Communion?  Yes. 

If  so,  what?  As  an  aid  to  prayer  and  worship,  and  as  an  opportunity 
of  imperfect  but  real  fellowship  with  fellow-Christians  from  whom  we 
are  in  some  measure  separated  by  denominational,  historical,  and/or 
doctrinal  barriers. 

THE  PROTESTANT  EPISCOPAL  CHURCH— STATEMENT  II* 

1.  What  is  required  by  your  Church  as  to  the  officiating  minister 
at  the  Lord’s  Supper?  He  must  be  a priest  ordained  by  a Bishop  of 
Apostolic  Succession. 

2.  Can  others  than  ordained  ministers  so  officiate?  No. 

3.  A.  What  is  the  practice  of  your  Church  with  regard  to  admission 

to  communicant  membership 

(1)  of  children : 

(a)  customary  age?  The  Prayer  Book  makes  no  precise 
statement  as  to  age,  but  a custom  of  modern  origin 
has  led  to  the  postponement  of  Confirmation  till  about 
12  or  later  in  the  majority  of  parishes. 

(b)  preliminary  requirements,  such  as  baptism,  instruc- 
tion, confirmation,  etc.?  Baptism  and  Confirmation 
are  required  before  receiving  the  latter  Sacrament; 
the  child  must  know  the  Creed,  the  Lord’s  Prayer, 
and  the  Ten  Commandments,  and  be  sufficiently 
instructed  in  the  Catechism  and  Offices  of  Instruction. 

(c)  method  of  admission  {e.g.,  rite  or  ceremony)  ? Con- 
firmation by  the  Bishop. 

(2)  of  other  persons: 

(a)  preliminary  requirements,  such  as  baptism,  instruc- 
tion, confirmation,  etc.?  Baptism  and  Confirmation 
are  required.  For  the  prerequisites  for  the  latter, 
see  above. 

(b)  method  of  admission  (e.g.,  rite  or  ceremony)  ? -Con- 
firmation by  the  Bishop.  (But  when  the  candidate 
has  already  been  confirmed  in  a Church  possessing 
the  Episcopate  of  Apostolic  Succession,  e.g.,  the 
Roman,  the  Eastern  Orthodox,  the  Armenian — he 

* Statement  provided  by  William  H.  Dunphy.  See  note,  page  28. 
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does  not  have  to  be  confirmed  again,  but  is  simply 
received.) 

B.  What  are  the  rules  and  practice  of  your  Church  with  regard 
to  communicating  at  a particular  observance  of  the  Holy  Com- 
munion? In  addition  to  previous  Baptism  and  Confirmation, 
faith  and  repentance  are  required.  When  one  is  conscious  of 
grave  sin,  and  unable  to  quiet  his  conscience,  the  Church 
requires  Confession  to  a Priest. 

C.  What  are  the  rule  and  practice  of  your  Church  with  regard  to 
“open  communion ?”  The  Prayer  Book  rubric — of  medieval 
origin  and  reaffirmed  in  1662 — requires  that  “there  shall  none 
be  admitted  to  the  Holy  Communion,  until  such  time  as  he 
be  confirmed,  or  be  ready  and  desirous  to  be  confirmed.” 
This  rubric  is,  however,  frequently  disregarded  or  explained 
away.  According  to  the  faith  and  practice  of  the  undivided 
Catholic  Church  of  the  Fathers,  to  which  Anglicanism  has 
always  appealed,  no  one  is  to  be  considered  a member  of  the 
Church,  in  the  full  sense  of  the  word,  with  the  right  to  com- 
municate at  her  altars,  unless  he  has  been  validly  baptized  and 
validly  confirmed,  and  is  in  union  with  his  lawful  Bishop. 
In  the  middle  ages,  due  to  the  size  of  the  dioceses  and  the 
difficulty  of  receiving  Confirmation,  some  latitude  was  allowed 
in  the  case  of  those  preparing  for  Confirmation.  Archbishop 
Peckham’s  Constitutions,  reflected  in  the  present  Anglican 
rubric,  reflect  this  faith  and  practice,  and  also  this  latitude — 
this  but  no  more  than  this. 

4.  How  frequently  is  the  Holy  Communion  customarily  observed  in 
your  Church?  Every  Sunday,  in  many  parishes  daily. 

5.  How  does  your  Church  connect  the  Holy  Communion  with  God’s 
grace?  It  is  “the  strengthening  and  refreshing  of  our  souls  by  the 
Body  and  Blood  of  Christ,  as  our  bodies  are  by  the  bread  and  wine.” 
(Catechism) 

Is  it  a means  of  grace  in  a sense  different  from  an  ordinary  service 
of  worship?  Yes. 

If  so,  how?  In  the  other  Sacraments  we  receive  grace,  but  in  the 
Eucharist  we  receive  the  very  Author  of  grace  in  His  Body  and  Blood, 
His  Soul  and  His  Divinity — all  that  He  has  and  is. 
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6.  Is  the  primary  emphasis  of  your  Church  upon  its  responsibility 
for  the  Holy  Communion  as  necessary  to  the  spiritual  growth  of  its 
members  or  upon  the  Communion  as  an  expression  of  the  unity  of  the 
whole  body  of  Christ?  The  former,  though  the  latter  emphasis  is 
present. 

7.  In  what  sense  and  to  what  extent  does  your  Church  regard  the 
Lord’s  Supper  as  a memorial?  It  is  a memorial,  primarily  in  the  objec- 
tive sense — a commemoration  of  Christ’s  death  before  the  Father.  But 
it  is  “no  nude  and  bare  memorial” — it  is  one  Sacrifice  with  Calvary. 

Does  it  view  this  as  sacrificial  in  character?  Yes.  It  re-presents  and 
presents  to  the  Father  the  Body  and  Blood  of  His  Son,  present  on  the 
altar  (no  less  than  in  the  Heavenly  sphere)  as  Priest  and  Victim,  once 
slain,  but  alive  for  evermore,  Who  pleads  and  presents  His  one  Sacrifice 
finished  on  Calvary,  but  available  for  ever,  and  applies  to  our  souls 
and  to  the  whole  Church,  living  and  departed,  the  benefits  of  His 
Passion. 

8.  Do  you  regard  the  Holy  Communion  as  a necessary  ordinance 

(a)  for  individual  salvation?  Yes. 

(b)  for  the  existence  of  a church?  Yes. 

9.  Do  you  consider  that  there  is  any  benefit  in  non-communicating 
attendance  at  the  Holy  Communion?  Yes. 

If  so,  what?  Devout  attendance  without  reception  secures  in  large 
measure  (not  completely)  participation  in  the  Sacrifice  of  Calvary  (by 
impetration,  not  repetition)  and  in  the  innumerable  benefits  procured 
unto  us  by  the  same. 


THE  UNITED  CHURCH  OF  CANADA 

1.  What  is  required  by  your  Church  as  to  the  officiating  minister 
at  the  Lord’s  Supper?  2.  Can  others  than  ordained  ministers  officiate? 
The  regular  rule  is  that  he  must  be  a fully  ordained  minister  of  the 
Church;  and  this  rule  is  adhered  to  strictly,  with  one  reservation.  Our 
circumstances  create  a great  strain  on  the  ministry,  for  we  are,  in 
excelsis,  a Home  Mission  Church.  The  areas  we  cover  are  enormous, 
and  the  isolated  points  which  we  reach  in  the  north  can  only  be  visited 
by  an  ordained  minister  at  rare  intervals.  Consequently,  under  the 
strictest  supervision,  certification  may  be  granted  to  particular  Home 
Mission  Agents  to  administer  both  Sacraments.  But  this  is  not  to  be 
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regarded  as  affecting  the  regular  practice  of  the  Church;  it  is  an  adapta- 
tion to  meet  an  abnormally  difficult  situation.  Some  of  us,  at  least, 
would  not  think  it  out  of  line  with  the  great  Reformation  assumption 
of  the  priest-hood  of  all  believers. 

3.  A.  What  is  the  practice  of  your  Church  with  regard  to  admission 
to  communicant  membership 

(1)  of  children : 

(a)  customary  age?  This  varies  with  the  antecedent 
lineage  of  any  particular  congregation.  Methodists 
and  Congregationalists  tend  to  admit  at  an  earlier 
age  than  Presbyterians.  The  general  tendency  is  to 
reduce  the  age  from  the  Presbyterian  average  of,  say, 
16,  to  an  average  of  from  12  to  14.  The  final  prac- 
tice will  depend  upon  psychological  discovery  as  to 
the  proper  age  for  a religious  and  moral  decision. 
We  take  it  that  the  present  tendency  is  toward  the 
earlier  age. 

(b)  preliminary  requirement , such  as  baptism , instruc- 
tion, confirmation,  etc.?  All  young  persons  must  be 
baptized,  instructed,  and  make  credible  profession. 

(c)  method  of  admission  {e.g.,  rite  or  ceremony)  ? By  a 
ceremony,  in  the  presence  of  the  congregation. 

(2)  of  other  persons : 

(a)  and  (b)  The  same  customary  procedure  applies  as 
in  the  case  of  children. 

B.  What  are  the  rules  and  practice  of  your  Church  with  regard  to 
communicating  at  a particular  observance  of  the  Holy  Com- 
munion? There  are  no  rules;  except  that  it  is  regarded  as  a 
duty  to  attend  all  the  occasions  of  Holy  Communion,  when  it 
is  celebrated  only  three  or  four  times  a year.  Where  it  is 
celebrated  monthly,  the  duty  obligation  grows  less.  There  is, 
amongst  us,  a tendency  to  observe  the  Communion  on  Easter 
Sunday.  This  may  become  an  occasion  on  which  the  duty  of 
attendance  will  be  strongly  felt.  But  it  is  not  so  as  yet. 

C.  What  are  the  rule  and  practice  of  your  Church  with  regard  to 
“ open  communion ?”  The  rule  is  that  we  invite  all  “who,  hav- 
ing come  to  years  of  discretion,  have  made  credible  profession 
of  faith  in  and  obedience  to  the  Lord  Jesus”  to  participate 
with  us.  The  practice,  however,  in  some  cases  may  be  wider 
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than  that,  the  invitation  being  to  “all  who  love  the  Lord  Jesus” 
or  “all  who  desire  to  remember  His  death  until  He  come,”  or 
some  such  phrase.  The  intention,  however,  is  the  same  as  that 
contained  in  the  formal  invitation. 

4.  How  frequently  is  the  Holy  Communion  customarily  observed 
in  your  Church?  Anything  from  three  to  twelve  times  a year.  Where 
the  occasions  were  rare,  there  is  an  increasing  tendency  to  observe  the 
Sacrament  on  the  great  Church  festivals,  such  as  Christmas  and  Easter. 

5.  How  does  your  Church  connect  the  Holy  Communion  with  God’s 
grace?  It  holds  the  Communion  to  be  the  chief  of  all  the  normal 
means  of  the  communication  of  God’s  grace. 

Is  it  a means  of  grace  different  from  an  ordinary  service  of  worship? 
If  50,  how?  No,  except  that  (in  the  beautiful  old  phrase)  it  is  “singular 
medicine  for  sick  souls.”  In  view  of  its  associations  and  history, 
unbroken  from  Christ  Himself,  it  is  a supreme  opportunity  for  being 
“strengthened  with  might  by  His  Spirit”  and  receiving  His  life.  But  it 
is  the  same  spirit  and  life,  which  is  communicated  in  all  the  approaches 
of  God  to  the  soul. 

6.  Is  the  primary  emphasis  of  your  Church  upon  its  responsibility 
for  the  Holy  Communion  as  necessary  to  the  spiritual  growth  of  its 
members,  or  upon  the  Communion  as  an  expression  of  the  unity  of  the 
whole  Body  of  Christ?  This  is  a very  difficult  question  to  answer.  On 
the  whole,  we  would  have  to  reply  that  the  emphasis  is  on  the  former; 
but  with  great  qualifications.  Presbyterian  Churches  in  our  Union,  by 
their  method  of  celebration,  emphasize  the  “churchly”  character  of  the 
Sacrament,  and  it  is  interesting  to  observe  that  Methodist  Churches  are 
increasingly  adopting  the  Presbyterian  and  Congregational  manner. 
That  manner  symbolizes  the  dedication  of  the  Christian  Community 
to  its  Lord;  the  communicant  dedicates  himself  as  a member  of  the 
dedicating  Society,  and  receives  Christ’s  benefits  as  part  of  a Society 
so  receiving.  In  due  time  we  may  hope  to  have  celebrations  differently 
conducted,  so  as  to  emphasize  one  or  other  of  the  two  aspects;  having 
frequent  Communions  at  which  the  communicant  receives  solitarily, 
and  rare  Communions,  after  the  Presbyterian  model,  when  the  society 
communicates  as  a whole. 

7.  In  what  sense  and  to  what  extent  does  your  Church  regard  the 
Lord’s  Supper  as  a Memorial?  In  the  fullest  sense.  It  regards  it  as 
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a memorial  of  Himself,  and  particularly  of  His  death.  It  may  be  sur- 
mised that  this  simple  meaning  of  the  Sacrament  bulks  too  largely  in 
some  of  our  minds,  almost  to  the  exclusion  of  the  deeper  meanings. 
But  that  tendency  is,  we  may  hope,  becoming  less. 

Does  it  view  this  as  sacrificial  in  character? 

8.  Do  you  regard  the  Holy  Communion  as  a necessary  ordinance 
(a)  for  individual  salvation?  (b)  for  the  existence  of  a church? 

We  should  say  that  any  man  neglects  it  at  his  peril;  but  we 
should  not  say  that  participation  in  it  is  an  absolute  necessity 
for  his  salvation.  It  is,  however,  an  essential  for  the  con- 
tinuity of  the  Church,  which  is  founded  on  the  Word  and  the 
Sacraments.  Such  being  the  case,  any  man  who  does  not 
participate  is  shutting  himself  off  from  the  full  life  of  the 
Church  and  is,  thereby,  giving  himself  the  most  serious  handi- 
cap in  his  spiritual  development. 

9.  Do  you  consider  that  there  is  any  benefit  in  non-communicating 
attendance  at  the  Holy  Communion?  If  so,  what?  In  the  sense  that  a 
great  religious  occasion,  with  its  stillness  and  solemnity,  has  a real 
influence  on  young  and  impressionable  minds,  the  answer  is  yes.  Some 
of  us  see  to  it  that  our  children  are  brought  in  for  the  Communion 
and  sit  together  in  some  part  of  the  Church  not  used  by  communicants. 
The  effect  on  their  minds  is  genuine  and  valuable.  But  it  is  not  likely 
that  this  practice  is  wide-spread. 
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B. 


ANSWERS  TO  THE  QUESTIONNAIRES 
ARRANGED  SERIATIM 

QUESTION  1.  What  is  required  by  your  Church  as  to  the 
officiating  minister  at  the  Lord’s  Supper? 

Northern  Baptist 

Any  man  recognized  by  a congregation  as  a minister  of  Christ  may 
properly  officiate  at  the  Lord’s  Supper. 

Southern  Baptist 

Any  ordained  Baptist  minister,  and  in  some  cases  an  ordained  min- 
ister of  another  denomination,  may  officiate  upon  the  invitation  of 
the  local  church.  Usually  the  pastor  of  the  church  officiates. 

Church  of  the  Brethren 

There  are  three  ministerial  orders  in  the  Church  of  the  Brethren, 
1,  Licentiates;  2,  Ordained  Ministers;  3,  Elders  or  Bishops.  Elders 
or  Bishops  officiate  at  Lovefeast  and  Communion,  and  may  appoint 
ordained  ministers  to  officiate  in  their  absence. 

Disciples  of  Christ 

Most  officiating  ministers  are  ordained.  This  is  not  absolutely 
required. 

United  Lutheran 

He  must  be  a regularly  ordained  minister  of  the  Lutheran  Church. 
Methodist 

Normally,  one  must  be  an  ordained  elder;  but  in  country  places 
occasional  dispensation  is  given  for  a deacon. 

Presbyterian 

“He  must  be  a minister  of  the  Word  lawfully  ordained.” 

Presbyterian  Church  in  Canada 

Should  be  validly  ordained  by  a Presbytery. 

Orthodox 

He  must  be  validly  ordained;  appointed  by  the  right  authorities  to 
the  place  of  his  service;  be  not  under  suspension;  must  be  of  good 
conduct;  must  follow  properly  the  office  indicated  for  the  occasion 
and  understand  the  meaning  of  the  words  and  actions  prescribed 
therein. 

Protestant  Episcopal,  Statement  1 

He  shall  be  a Priest  Episcopally  ordained. 

Protestant  Episcopal,  Statement  2 

He  must  be  a Priest  ordained  by  a Bishop  of  Apostolic  Succession. 

United  Church  of  Canada 

The  regular  rule  is  that  he  must  be  a fully  ordained  minister  of  the 
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Church,  and  this  rule  is  adhered  to  strictly,  with  one  reservation. 
(See  answer  to  Question  2). 


QUESTION  2.  Can  others  than  ordained  ministers  so  officiate? 
Northern  Baptist 

Ordination  gives  a man  a right  to  officiate  but  adds  no  validity  to 
the  Supper.  The  ordinance  at  which  a layman  officiates  is  equally 
valid. 

Southern  Baptist 

Usually  they  may  not.  In  rare  instances  licensed  preachers  have 
been  invited  to  officiate. 

Church  of  the  Brethren 

Only  orders  2 and  3 as  explained  in  Question  1. 

Disciples  of  Christ 

Ordained  elders  also  officiate. 

Lutheran 

No. 

Methodist 

See  answer  to  Question  I. 

Presbyterian 

Under  no  circumstances  whatever. 

Presbyterian  Church  in  Canada 
No. 

Orthodox 

No. 

Protestant  Episcopal,  Statement  1 
No. 

Protestant  Episcopal,  Statement  2 
No. 

United  Church  of  Canada 

Our  circumstances  create  a great  strain  on  the  ministry,  for  we  are, 
in  excelsis,  a Home  Mission  Church.  The  areas  we  cover  are  enor- 
mous, and  the  isolated  points  which  we  reach  in  the  north  can  only 
be  visited  by  an  ordained  minister  at  rare  intervals.  Consequently, 
under  the  strictest  supervision,  certification  may  be  granted  to 
particular  Home  Mission  Agents  to  administer  both  Sacraments. 
But  this  is  not  to  be  regarded  as  affecting  the  regular  practice  of  the 
Church;  it  is  an  adaptation  to  meet  an  abnormally  difficult  situation. 
Some  of  us,  at  least,  would  not  think  it  out  of  line  with  the  great 
Reformation  assumption  of  the  priest-hood  of  all  believers. 
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QUESTION  3.  A.  What  is  the  practice  of  your  Church  with 
regard  to  admission  to  communicant  mem- 
bership 

( 1 ) of  children : 

(a)  customary  age? 

Northern  Baptist 

Early  adolescence;  sometimes  earlier. 

Southern  Baptist 

No  set  rule.  Some  as  young  as  7 years.  Usually,  however,  12  years 
of  age. 

Church  of  the  Brethren 
10  to  14  years. 

Congregational-Christian 

The  common  practice  in  Congregational-Christian  Churches  is  to 
admit  children  into  full  membership  upon  confession  of  their  faith 
in  Jesus  Christ  as  Lord  and  Master.  There  is  certainly  a rather  widely 
accepted  and  followed  practice  to  discourage  such  admission  until 
the  child  has  reached  the  age  of  at  least  twelve  years.  The  av'erage 
age  of  admission  of  children  is  probably  about  fourteen  years.  The 
right  to  vote  in  business  meetings  of  the  Church  is  generally  not 
extended  to  those  under  eighteen  years  of  age:  in  some  Churches 
the  voting  age  is  ^et  at  twenty-one. 

Disciples  of  Christ 

About  12  years  of  age  or  older.  Occasionally  under  twelve. 
Lutheran 

Normally,  fourteen  years  or  older. 

Methodist 
About  12. 

Presbyterian 

Applicants  must  have  reached  “years  of  discretion”  in  the  judgment 
of  the  examining  body,  namely,  the  Session  of  the  particular  church. 

Presbyterian  Church  in  Canada 
Fifteen  or  sixteen  years. 

Orthodox 

All  ages,  beginning  with  babyhood. 

Protestant  Episcopal,  Statement  1 

The  rule  as  stated  in  the  relevant  Prayer  Book  rubric  is  “a  competent 
age”;  in  practice  the  customary  interpretation  is  not  earlier  than 
10  to  12  years  of  age. 

Protestant  Episcopal,  Statement  2 

The  Prayer  Book  makes  no  precise  statement  as  to  age,  but  a custom 
of  modern  origin  has  led  to  the  postponement  of  Confirmation  till 
about  12  or  later  in  the  majority  of  parishes. 
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United  Church  of  Canada 

This  varies  with  the  antecedent  lineage  of  any  particular  congrega- 
tion. Methodists  and  Congregationalists  tend  to  admit  at  an  earlier 
age  than  Presbyterians.  The  general  tendency  is  to  reduce  the  age 
from  the  Presbyterian  average  of,  say,  16,  to  an  average  from  12  to 
14.  The  final  practice  will  depend  upon  psychological  discovery  as 
to  the  proper  age  for  a religious  and  moral  decision.  We  may  take 
it  that  the  present  tendency  is  towards  the  earlier  age. 

QUESTION  3.  A.  (1) 

(b)  preliminary  requirements,  such  as 
baptism,  instruction,  confirmation, 
etc.  ? 

Northern  Baptist 

Statement  of  faith,  instruction,  election  by  vote  of  the  members  of 
the  church. 

Southern  Baptist 

Church  membership,  including  baptism. 

Church  of  the  Brethren 

Conversion,  instruction  and  baptism. 

Congregational-Christian 

It  is  well  nigh  universal  practice  for  such  children  to  be  received 
only  after  a period  of  definite  instruction,  usually  given  by  the  min- 
ister in  a special  “Preparation”  or  “Lenten”  or  Confirmation  Class. 
Usually  there  is  in  addition  a serious  personal  interview  with  the 
minister  as  to  the  candidate’s  sincere  desire  and  fitness.  Parental 
permission  and  cooperation  is  faithfully  sought.  The  child  is  either 
duly  certified  as  to  infant  baptism  or  is  specially  baptized  before 
actual  admission  into  the  Church.  Baptism  as  a preliminary  to 
Church  membership  is  a universal  custom.  There  may  be  exceptions, 
but  they  would  be  extremely  rare. 

Disciples  of  Christ 

A public  confession  of  faith  in  Christ  and  baptism.  Usually  preceded 
by  instruction  in  the  home,  the  church  school,  and  special  preparatory 
instruction. 

Lutheran 

These  three  are  our  requirements  (cf.  the  question,  supra). 

Methodist 

Baptism,  instruction  (varying  in  time — some  take  three  months), 
reception  into  the  Church. 

Presbyterian 

Baptism,  instruction,  “confirmation.” 

Presbyterian  Church  in  Canada 

Baptism,  regular  attendance  at  classes  of  instruction  conducted  by 
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the  minister,  confirmation  by  the  minister  in  the  presence  of  the 
congregation. 

Orthodox 

Baptism  and  chrismation  for  children  of  all  ages;  instruction  is  pre- 
requisite for  baptism  of  children  of  school  age. 

Protestant  Episcopal,  Statement  1 

Baptism;  ability  to  say  the  Apostles’  Creed,  the  Lord’s  Prayer,  and 
the  Ten  Commandments  plus  instruction  in  the  offices  preceding 
Order  of  Confirmation;  and  Episcopal  confirmation. 

Protestant  Episcopal,  Statement  2 

Baptism  and  Confirmation  are  required.  Before  receiving  the  latter 
Sacrament  the  child  must  know  the  Creed,  the  Lord’s  Prayer,  and 
the  Ten  Commandments,  and  be  sufficiently  instructed  in  the  Cate- 
chism and  Offices  of  Instruction. 

United  Church  of  Canada 

All  young  persons  must  be  baptized,  instructed,  and  make  credible 
profession. 

* QUESTION  3.  A.  (1) 

(c)  method  of  admission  {e.g.,  rite  or 
ceremony)  ? 

Northern  Baptist 

Baptism  by  immersion. 

Southern  Baptist 

Many  Baptist  churches  use  a ceremony  beginning  with  the  invitation, 
“After  the  hymn  we  shall  observe  the  ordinance  of  the  Lord’s  Supper. 
Whomsoever  His  Spirit  inviteth,  we  beseech  to  tarry  with  us,  in 
remembrance  of  Him.” 

Church  of  the  Brethren 
Same  as  (b). 

Congregational-Christian 

The  child  “unites  with  the  Church”  at  a special  service;  usually  in 
connection  with  a Communion  Service.  The  ceremony  consists  of  a 
charge;  an  affirmation  of  faith  in  Christ  as  Lord  and  Master;  a solemn 
promise  to  be  loyal  to  Christ’s  Church  and  to  walk  in  Christian  love 
with  His  followers  and  to  labor  faithfully  to  bring  His  Kingdom  into 
ever  fuller  being;  a pledge  of  welcome  and  faithfulness  on  the  part 
of  the  Church  to  the  new  member  (s)  ; the  right  hand  of  Christian 
fellowship  (extended  by  the  minister)  ; the  receiving  of  Communion. 

Disciples  of  Christ 

Recognition  and  commitment  to  membership  by  the  minister  before 
the  congregation.  Presentation  of  New  Testament  containing  record 
of  baptism  quite  common. 
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Lutheran 

Recommendation  of  the  pastor,  approval  of  the  Church  Council,  and 
public  service  of  confirmation. 

Methodist 

Some  men  catechize  them  in  public  on  the  day  they  are  received. 
But  the  practice  varies  considerably.  But  (b)  is  required. 

Presbyterian 

Examination  and  approval  by  the  Session  of  the  particular  church, 
(i)  with  public  reception  in  a service  of  “confirmation  of  baptismal 
vows”  conducted  by  the  pastor  if  the  applicant  has  been  presented 
by  parents  for  baptism  in  infancy;  (ii)  if  not  so  presented,  by  bap- 
tism and  public  profession  of  faith  in  Christ  through  the  use  of  an 
approved  form  of  words  read  by  the  pastor  and  responded  to  affirma- 
tively by  him. 

Presbyterian  Church  in  Canada 

Examination  (oral)  by  the  Kirk  Session,  confirmation  by  the  min- 
ister, reception  by  the  Kirk  Session. 

Orthodox 

No  special  rite  or  ceremony. 

Protestant  Episcopal,  Statement  1 

Confirmation  by  the  Bishop  is  both  a requirement  and  a formal  rite 
of  admission  to  communicant  membership  in  the  Church. 

Protestant  Episcopal,  Statement  2 
Confirmtion  by  the  Bishop. 

United  Church  of  Canada 

By  a ceremony,  in  the  presence  of  the  congregation. 


QUESTION  3.  A.  (2)  of  other  persons: 

(a)  preliminary  requirements,  such  as 
baptism,  instruction,  confirmation, 
etc.  ? 

Northern  Baptist 

Same  as  for  children. 

Southern  Baptist 

Church  membership  and  baptism. 

Church  of  the  Brethren 
Same  as  for  children. 

Congregational-Christian 

In  the  case  of  adults  the  method  of  admission  is  not  quite  so  formal 
as  to  preliminary  preparation.  In  a great  majority  of  cases  it  probably 
consists  of  a series  of  conversations  between  the  minister  and  the 
candidate.  In  the  cases  of  both  children  and  adults  they  are  not 
received  until  they  have  been  formally  recommended  by  the  minister 
(and  Church  Committee)  and  have  been  voted  into  membership  at 
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a meeting  of  the  Church  called  for  that  purpose.  Infant  or  adult 
baptism,  before  union  with  the  Church,  is  so  universally  practiced  as 
to  constitute  a rule  by  common  consent  and  long  tradition. 

Disciples  of  Christ 

Public  confession  of  faith  in  Christ  and  baptism. 

Lutheran 

Baptism  is  required  and  instruction  and  confirmation  are  the  normal 
procedure.  In  many  cases,  however,  adults  are  received  by  transfer 
from  other  communions  without  confirmation,  but  normally  after 
instruction. 

Methodist 

Baptism,  instruction,  and  general  questions  are  asked  privately  con- 
cerning belief. 

Presbyterian 

If  the  adult  has  been  presented  for  baptism  in  infancy  by  believing 
parents,  he  is  received  precisely  as  a so  baptized  child  is  received; 
i.e.,  by  examination  by  the  Session  after  instruction  if  the  pastor 
deems  such  needed,  and  service  of  “confirmation  of  baptismal  vows” 
conducted  by  the  pastor. 

If  the  adult  has  been  baptized  otherwise  than  as  described  above,  he 
is  received  by  examination  by  the  Session,  after  instruction  if  deemed 
necessary,  and  public  profession  of  his  faith  in  Christ,  through  the 
use  of  an  approved  form  of  words  read  by  the  pastor  and  responded 
to  affirmatively  by  him. 

If  the  adult  has  not  been  baptized,  he  is  received  after  instruction  if 
deemed  necessary,  by  examination  by  the  Session,  and  public  baptism 
and  confession  of  his  faith  through  the  use  of  an  approved  form  of 
words  read  by  the  pastor  and  responded  to  affirmatively  by  him. 

Presbyterian  Church  in  Canada 

Precisely  as  in  the  case  of  children.  See  (1)  (b)  and  (c)  above. 

Orthodox 

Membership  in  the  Orthodox  Church. 

Protestant  Episcopal,  Statement  1 

Baptism  and  Episcopal  Confirmation.  Instruction  as  in  the  case  of 
children  or  its  equivalent  is  assumed,  but  is  not  specifically  required 
(cf.  rubric  at  the  end  of  the  ministration  of  Holy  Baptism). 

Protestant  Episcopal,  Statement  2 

Baptism  and  Confirmation  are  required.  For  prerequisites  for  the 
latter,  see  above. 

United  Church  of  Canada 

The  same  customary  procedure  applies  as  in  the  case  of  children. 
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QUESTION  3.  A.  (2) 


(b)  method  of  admission  ( e.g .,  rite  or 
ceremony ) ? 

Northern  Baptist 

Same  as  for  children.  Transfer  by  letter  may  occur  in  the  case  of 
persons  already  members  of  a Christian  Church,  if  they  have  been 
immersed  after  a statement  of  faith.  They  are  admitted  by  election 
of  the  members.  I believe  that  nearly  half  of  Northern  Baptist 
churches  practice  “open  membership,”  by  which  members  of  other 
Christian  Churches  may  be  elected  to  associate  membership  if  they 
have  not  been  immersed  after  profession  of  their  faith.  The  only 
limitation  imposed  upon  associate  members  is  that  they  may  not 
vote  on  any  question  which  may  transfer  the  church  or  the  church’s 
property  to  any  church  other  than  Baptist,  or  which  may  affect  the 
standing  of  the  church  as  a Baptist  church. 

Southern  Baptist 

By  invitation  of  minister. 

Church  of  the  Brethren 
Same  as  (1)  (b)  above. 

Congregational-Christian 

The  method  of  admission  is  a ceremony  and  the  ceremony  has  been 
described  above  and  is  usually  followed  by  the  observance  of  the 
Lord’s  Supper. 

Disciples  of  Christ 

Recognition  and  commitment  of  membership  by  the  minister  before 
the  congregation. 

Lutheran 

When  there  is  no  confirmation,  the  candidates  for  reception  are 
approved  by  the  Church  Council  and  formally  admitted  to  member- 
ship by  the  right  hand  of  fellowship  at  a public  service  of  the  con- 
gregation. 

Methodist 

They  are  asked  in  public  some  Sunday  morning  concerning  their 
desire  to  lead  the  Christian  life,  and  if  they  will  support  the  Church 
(a)  by  their  prayers,  (b)  presences,  (c)  gifts. 

Presbyterian 

Answered  in  (2)  (a)  above. 

Presbyterian  Church  in  Canada 

Precisely  as  in  the  case  of  children.  See  (1)  (b)  and  (c)  above. 

Orthodox 

No  special  rite  or  ceremony. 

Protestant  Episcopal,  Statement  1 

Confirmation  as  in  the  case  of  children. 
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Protestant  Episcopal,  Statement  2 

Confirmation  by  the  Bishop.  (But  when  the  candidate  has  already 
been  confirmed  in  a Church  possessing  the  Episcopate  of  Apostolic 
Succession,  e.g.,  the  Roman,  Eastern  Orthodox,  the  Armenian — - 
he  does  not  have  to  be  confirmed  again,  but  is  simply  received.) 

United  Church  of  Canada 

The  same  customary  procedure  applies  as  in  the  case  of  children. 


QUESTION  3.  B.  What  are  the  rules  and  practice  of  your 
Church  with  regard  to  communicating  at  a 
particular  observance  of  the  Holy  Com- 
munion? 

Northern  Baptist 

The  general  practice  is  to  issue  a general  invitation  at  the  church 
service  for  all  who  profess  to  believe  in  and  follow  the  Lord  Jesus 
Christ  to  partake  of  the  Lord’s  Supper.  This  is  left  to  the  conscience 
of  each  individual. 

Southern  Baptist 

There  are  no  rules.  For  practice  of  some  Baptist  churches  see  (1) 
(c)  above. 

Church  of  the  Brethren 

To  be  in  peace  and  harmony  with  the  members  of  the  local  con- 
gregation before  sitting  down  to  the  table  of  the  Lord. 

Congregational-Christian 

The  Congregational-Christian  Church  practices  a completely  “open” 
communion.  I know  of  no  “particular  observances”  which  are  in  any 
way  “fenced,”  although  often  celebrations  of  Holy  Communion  are 
held  for  especially  invited  groups  or  on  occasions  of  particular  sig- 
nificance to  particular  groups.  Some  few  Churches  do,  on  rare 
occasions,  observe  the  Communion  for  the  bride  and  groom  at  the 
time  of  their  marriage;  an  adaptation  of  the  “Nuptial  Mass,”  I feel 
certain.  It  trains  its  clergy  to  make  the  occasion  one  of  great  serious- 
ness as  the  central  act  of  Christian  worship.  It  charges  those  “draw- 
ing near”  to  do  so  with  “penitent,  lowly  and  humble  hearts,”  to  come 
trusting  not  in  their  own  merits,  but  in  His  mercy,  to  come  sin- 
cerely purposing  to  “walk  from  henceforth  in  His  holy  ways.”  The 
invitation  to  partake  is  usually  very  broad:  perhaps  to  “all  those  who 
love  our  Lord  Jesus  Christ  and  are  seeking  to  follow  Him  in  daily 
life.”  The  person  coming  is  assumed  to  be  honest  in  purpose  and 
sincerely  desirous  of  the  spiritual  fellowship  and  benefits. 

Disciples  of  Christ 

All  are  invited  and  urged  to  partake.  The  emblems  are  passed  through 
the  pews  and  each  one  is  to  examine  himself  and  act  accordingly. 

Lutheran 

All  communicant  members  in  good  standing  are  admitted  to  Corn- 
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munion.  All  are  expected  to  attend  a preliminary  service  of  Public 
Confession.  Opportunity  is  given  for  Private  Confession,  but  very 
few  avail  themselves  of  this. 

Methodist 

Those  are  invited  who  are  seeking  to  “follow  the  Lord  Jesus  Christ 
in  sincerity  and  truth.” 

Presbyterian 

Communicant  members  are  expected  to  avail  themselves  of  the  oppor- 
tunity regularly  provided  for  communicating.  Continued  neglect  is 
an  occasion  for  pastoral  visitation  and  if  persisted  in  for  Sessional 
disciplinary  action.  A record  of  attendance  at  Holy  Communion  is 
kept  in  many  churches  by  placing  cards  in  the  pews  for  communi- 
cant’s signatures.  Most  churches  have  “preparatory  services”  before 
each  Communion  Sunday.  By  attendance  at  these  services  and/or 
by  private  meditation  and  praypr,  spiritual  preparation  is  expected. 

Presbyterian  Church  in  Canada 

The  intending  communicant  is  expected  to  attend  the  Preparatory 
Service  (a  service  of  general  preparation  usually  held  the  Friday 
evening  before  the  Sunday  celebration  of  the  Holy  Communion)  and 
to  be  provided  with  his  “communicant’s  card”  which  he  brings  with 
him  to  the  Sunday  celebration.  Usually  the  cards  are  distributed 
to  the  communicants  the  week  before  the  Sunday  celebration  at  which 
the  cards  are  collected. 

Orthodox 

Both  rules  and  practices  vary  in  different  national  churches.  The 
Russian  Orthodox  Church  expects  the  prospective  (adult)  communi- 
cant, whether  clergyman  or  layman,  to  “prepare”  himself.  The  latter 
includes  fasting;  reading  of  special  prayers,  selected  Psalms,  and 
“canons”  (series  of  hymns)  ; reading  of  Scripture  and  any  other 
suitable  religious  literature;  meditation;  abstinence  from  wordly 
pleasures;  works  of  charity;  (individual)  confession  and  absolution 
(for  persons  above  seven  years  of  age)  ; reconciliation  with  those 
by  whom  one  was  grieved.  Bodily  purity  is  also  required,  so  that 
men  and  especially  women  in  certain  conditions  are  not  admitted  to 
the  Holy  Mysteries,  except  in  emergency  cases.  The  practice,  how- 
ever, is  not  strict,  especially  in  cases  of  persons  coming  frequently  to 
the  Holy  Communion,  confession  and  absolution  being  regarded 
as  the  minimum  requirement  for  laymen,, while  in  the  Greek  Orthodox 
Church,  e.g.,  even  this  is  facultative. 

Protestant  Episcopal,  Statement  1 

Repentance,  charity,  intent  to  amendment  of  life,  faith,  and  con- 
fession with  absolution  in  the  Congregation.  The  Prayerbook  com- 
mends confession  to  the  minister  in  the  case  of  a troubled  conscience, 
but  this  is  not  set  forth  as  a requirement  for  the  reception  of  Com- 
munion. 
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Protestant  Episcopal,  Statement  2 

In  addition  to  previous  Baptism  and  Confirmation,  faith  and  repen- 
tance are  required.  When  one  is  conscious  of  grave  sin,  and  unable 
to  quiet  his  conscience,  the  Church  requires  Confession  to  a Priest. 

United  Church  of  Canada 

There  are  no  rules;  except  that  it  is  regarded  as  a duty  to  attend 
all  the  occasions  of  Holy  Communion,  when  it  is  celebrated  only 
three  or  four  times  a year.  Where  it  is  celebrated  monthly,  the  duty 
obligation  grows  less.  There  is,  amongst  us,  a tendency  to  observe 
the  Communion  on  Easter  Sunday.  This  may  become  an  occasion 
on  which  the  duty  of  attendance  will  be  strongly  felt.  But  it  is  not 
so  as  yet. 


QUESTION  3.  C.  What  are  the  rule  and  practice  of  your 
Church  with  regard  to  “ Open  Communion?” 

Northern  Baptist 

Most  Northern  Baptist  churches  practice  open  communion. 
Southern  Baptist 

There  are  no  rules.  An  increasing  number  of  Southern  Baptist 
Churches  practice  open  communion  of  Christians,  but  many  churches 
still  invite  only  “those  of  like  faith  and  order,”  that  is,  members  of 
Baptist  Churches,  to  participate. 

Church  of  the  Brethren 

There  is  a growing  sentiment  and  practice  in  the  Church  of  the 
Brethren  toward  open  communion  restricted  however  to  those  whose 
manner  of  life  satisfies  their  Brethren  acquaintances  that  they  exhibit 
a quality  of  moral  living  sufficiently  high  and  distinctive  to  be  of 
Jesus  Christ  and  not  of  the  world — and  so  Brethren  are  willing  to 
commune  with  them.  This  never  takes  the  form  of  a broadcast  public 
invitation  to  everyone  to  attend  the  communion. 

Congregational-Christian 

See  answer  to  Question  3,  B,  above. 

Disciples  of  Christ 

Open  communion  is  almost  universal  in  the  Christian  Churches.  It 
is  generally  understood  that  members  of  other  denominations  are 
welcomed,  and  there  is  a growing  tendency  to  state  on  the  printed 
programs  that  all  Christians  are  invited  to  participate  with  us. 

9 

Lutheran 

Open  communion  is  not  favored  as  a general  practice.  It  is  believed 
that  all  communicants  should  be  instructed  as  to  the  meaning  of 
the  Sacrament  and  this  involves  pastoral  and  congregational  over- 
sight. The  generally  accepted  rule  is  “Lutheran  pulpits  for  Lutheran 
ministers.  Lutheran  altars  for  Lutheran  communicants  only.  Excep- 
tions to  the  Rule  belong  in  the  sphere  of  privilege  and  not  of  right. 
The  determination  of  the  exception  is  to  be  made  in  consonance  of 


[46] 


this  principle  by  the  conscientious  judgment  of  pastors  as  the  cases 
arise.” 

Methodist 

Open  communion  (while  not  official)  is  general.  Those  are  invited 
who  are  seeking  to  “follow  the  Lord  Jesus  Christ  in  sincerity  and 
truth.” 

Presbyterian 

The  invitation  to  communicate  which  (under  a constitutional  pro- 
vision) is  invariably  extended  just  prior  to  the  administration  of 
the  Sacrament,  by  the  officiating  clergyman,  is  in  the  most  generous 
terms  and  has  been  interpreted  by  our  General  Assembly  to  refer  to 
all  members  of  evangelical  churches  who  may  be  present. 

Presbyterian  Church  in  Canada 

It  has  long  been  our  practice  to  invite  to  reception  of  the  Consecrated 
Elements  all  those  present  in  the  service  who  are  “members  of  other 
communions”  and  wish  to  honor  the  Lord  Jesus  in  obedience  to  His 
command.  In  many  places  a “communicant’s  card”  marked  “visitor” 
is  provided  an  intending  communicant  from  another  communion  but 
this  is  not  general. 

Orthodox 

The  Orthodox  Church  does  not  know  the  practice  of  the  “open 
communion,”  while  rules  exclude  the  very  possibility  of  it. 

Protestant  Episcopal,  Statement  1 

There  is  no  rule  which  regularizes  open  communion,  and  the  rubric 
at  the  end  of  the  Order  of  Confirmation  would,  if  literally  inter- 
preted, restrict  the  reception  of  communion  to  confirmed  persons. 
Many  Episcopalian  Bishops  and  Priests,  however,  look  upon  this 
rubric  as  a rule  of  domestic  discipline  and  “open”  the  communion 
to  baptized  Christians  of  other  Communions  who  desire  to  come  in 
repentance  and  faith. 

Protestant  Episcopal,  Statement  2 

The  Prayer  Book  rubric — of  medieval  origin  and  reaffirmed  in  1662 — 
requires  that  “there  shall  none  be  admitted  to  the  Holy  Communion, 
until  such  time  as  he  be  confirmed,  or  be  ready  and  desirous  to  be 
confirmed.”  This  rubric  is,  however,  frequently  disregarded  or 
explained  away.  According  to  the  faith  and  practice  of  the  undi- 
vided Catholic  Church  of  the  Fathers,  to  which  Anglicanism  has 
always  appealed,  no  one  is  to  be  considered  a member  of  the  Church, 
in  the  full  sense  of  the  word,  with  the  right  to  communicate  at  her 
altars,  unless  he  has  been  validly  baptized,  and  validly  confirmed, 
and  is  in  union  with  his  lawful  Bishop.  In  the  middle  ages,  due  to 
the  size  of  the  dioceses  and  the  difficulty  of  securing  Confirmation, 
some  latitude  was  allowed  in  the  case  of  those  preparing  for  Con- 
firmation. Archbishop  Peckham’s  Constitutions,  reflected  in  the 
present  Anglican  rubric,  reflect  this  faith  and  practice,  and  also 
this  latitude,  this  but  no  more  than  this. 
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United  Church  of  Canada 

The  rule  is  that  we  invite  all  “who,  having  come  to  years  of  discretion, 
have  made  credible  profession  of  faith  in  and  obedience  to  the  Lord 
Jesus”  to  participate  with  us.  The  practice,  however,  in  some  cases 
may  be  wider  than  that,  the  invitation  being  to  “all  who  love  the 
Lord  Jesus”  or  “all  who  desire  to  remember  His  death  until  He 
come,”  or  some  such  phrase.  The  intention,  however,  is  the  same  as 
that  contained  in  the  formal  invitation. 

QUESTION  4.  How  frequently  is  the  Holy  Communion  cus- 
tomarily observed  in  your  Church? 

Northern  Baptist 

The  first  Sunday  of  every  month. 

Southern  Baptist 

Usually  quarterly.  In  some  city  churches  monthly,  and  in  a few 
rural  churches  annually. 

Church  of  the  Brethren 
Spring  and  Fall. 

Disciples  of  Christ 

The  usual  custom  in  Christian  Churches  is  a weekly  observance. 
Lutheran 

The  average  is  probably  four  to  six  times  a year.  Many  have 
monthly  communions  in  addition  to  communions  on  the  Great  Fes- 
tivals. Pastors  and  many  laymen  make  additional  communions  at 
Synod  and  Conference  meetings,  Church  conventions,  college  and 
seminary  services,  etc. 

Methodist 

First  Sunday  of  the  month. 

Presbyterian 

Four  to  six  times  a year,  with  a tendency  to  increase  the  number 
of  celebrations  particularly  on  a specially  significant  occasion  in 
the  Church  Year. 

Presbyterian  Church  in  Canada 
Quarterly. 

Orthodox 

Daily  in  the  more  important  town  and  city  churches;  on  Sundays 
and  more  important  feasts  in  others;  never  more  than  once  per  day 
by  the  same  minister  or  at  the  same  altar. 

Protestant  Episcopal,  Statement  1 

Almost  universally  every  week;  in  most  churches  on  Holy  Days 
(B.C.P.)  in  addition;  in  not  a few  two  or  three  times  a week;  in 
some  daily. 

Protestant  Episcopal,  Statement  2 
Every  Sunday,  in  many  parishes  daily. 


[48] 


United  Church  of  Canada 

Anything  from  three  to  twelve  times  a year.  Where  the  occasions 
are  rare,  there  is  an  increasing  tendency  to  observe  the  Sacrament 
on  the  great  Church  Festivals,  such  as  Christmas  and  Easter. 

QUESTION  5.  How  does  your  Church  connect  the  Holy  Com- 
munion with  God’s  grace? 

Is  it  a means  of  grace  in  a sense  different  from 
an  ordinary  service  of  worship?  If  so,  how? 

Northern  Baptist 

Communion  is  the  celebration  by  a congregation  of  Christians  of 
God’s  saving  grace  through  Jesus  Christ. 

It  is  not  in  any  sense  a means  of  obtaining  that  grace,  nor  is  any 
service  of  worship.  The  freely  given  love  of  God  is  appropriated 
only  by  faith.  Ritual  may  or  may  not  be  used  as  an  expression  of 
faith. 

This  faith  is  expressed  differently  in  the  Lord’s  Supper  than  in  other 
services  of  worship,  for  it  is  a celebration  ordained  of  Christ  and 
bears  the  peculiar  stamp  of  His  personality  and  the  presence  of  His 
abiding  fellowship. 

Southern  Baptist 

The  Holy  Communion  is  one  of  the  means  of  grace  for  conveying 
spiritual  truth  to  the  believer.  It  is  a medium  of  communication 
with  God  which  leads  the  believer  in  the  path  of  true  faith  and  right 
living. 

Church  of  the  Brethren 

Brethren  receive  the  bread  and  wine  in  humble  and  mystic  devotion 
saying  one  to  another,  “This  bread  which  we  break  is  the  communion 
of  the  body  of  Christ”  and  a similar  appropriate  saying  for  the  cup. 
It  is  a more  intimate  fellowship  for  those  present  than  an  ordinary 
service  would  be  and  a more  conscious  communion  with  God  through 
Christ  than  an  ordinary  service. 

The  word  ‘grace’  is  not  generally  used  in  our  statements  relative  to 
communion. 

Disciples  of  Christ 

Christ’s  coming  and  the  provision  made  for  our  salvation  is  regarded 
as  an  expression  of  God’s  grace.  In  partaking  of  the  Lord’s  Supper 
we  enter  into  fellowship  with  Christ  and  avail  ourselves  of  the  salva- 
tion which  is  offered. 

It  is  because  it  brings  us  more  directly  into  fellowship  with  Christ’s 
sufferings. 

In  partaking  of  the  emblems  in  the  right  spirit  we  have  fellowship 
with  Christ’s  sufferings  as  we  do  not  have  in  an  ordinary  service. 
There  is  nothing  magical,  however. 

Lutheran 

We  believe  it  to  be  a veritable  Means  of  Grace. 
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It  is  a means  of  grace  in  a sense  different  from  an  ordinary  service 
of  worship. 

It  is  the  unique  Institution  of  Christ  which  conveys  unique  sacra- 
mental gifts.  Throughout  the  centuries  the  Church  has  recognized  it 
as  different  in  kind  and  degree  from  all  other  services.  As  no  other 
service  does,  it  individualizes  the  gifts  of  God’s  grace  and  promotes 
conscious  fellowship  with  the  Communion  of  saints.  In  it  all  the 
elements  of  ordinary  worship  are  heightened,  the  spiritual  factors 
strengthened,  and  the  human  factors  subordinated.  In  the  Real  Pres- 
ence of  the  Christ  the  personality  of  the  minister  and  the  peculiarities 
of  the  people  fade  into  obscurity  and  the  believer  is  united  with  his 
Lord  as  at  no  other  time. 

Methodist 

There  is  no  official  doctrine,  and  it  varies  as  much  as  between  “Low” 
Churchmanship  and  “High.” 

The  technical  doctrine  of  Methodism  is  largely  that  of  “Low”  Angli- 
canism in  England.  But  it  is  to  be  doubted  if  the  mass  of  laymen 
would  so  interpret  it. 

Presbyterian 

It  regards  the  Holy  Communion  as  a special  means  of  the  one  saving 
grace  of  the  Gospel  and  not  as  a means  of  special  grace. 

Not  as  to  the  “content”  of  the  grace,”  but  as  to  the  mode  of  its 
being  represented  and  bestowed.  Christ  has  attached  a special  com- 
mand to  this  Sacrament  and  believers  find  it  a special  means  of  grace. 
In  the  Holy  Communion  the  grace  of  God  is  symbolized  by  sensuous 
signs  as  well  as  set  forth  in  verbal  forms  of  promise.  The  grace  here 
as  in  the  ordinary  service  is  also  “conveyed”  and  “sealed”  to  believers 
on  condition  of  faith. 

Presbyterian  Church  in  Canada 
As  a channel  of  God’s  grace. 

It  is  a means  of  grace  in  a sense  different  from  an  ordinary  service 
of  worship. 

We  believe  that  when  we  receive  the  bread  and  wine  we  receive  the 
grace  of  the  Lord  Jesus  Christ. 

Orthodox 

In  the  Holy  Communion  the  faithful  receives  the  heavenly  food 
and  medicine  sustaining  and  healing  both  his  body  and  soul,  purify- 
ing him  from  every  sin,  sanctifying  him,  illuminating,  correcting, 
protecting,  saving  him,  giving  strength  to  live  up  to  his  calling,  etc., 
through  his  union  with  Christ  and  the  indwelling  of  the  Holy  Spirit. 
It  is  different  from  an  ordinary  service  of  worship. 

The  union  of  the  faithful  with  Christ  and  the  indwelling  in  him  of 
the  Holy  Spirit  are  mediated  in  the  Holy  Communion  by  the  participa- 
tion of  the  faithful  in  the  “divine  meal”  not  only  morally,  but  phys- 
ically, bodily;  he  is  grafted  on  the  “true  vine,”  incorporated  in  Christ 


[50] 


not  allegorically  but  really;  he  is  in  Christ  and  Christ  in  him  other- 
wise than  outside  the  Holy  Communion.  (Jo.  6:56f;  15 : If. ) 

Protestant  Episcopal,  Statement  1 
As  a principal  means  of  grace. 

It  is  a means  of  grace  in  a sense  different  from  an  ordinary  service 
of  worship. 

Because  in  this  Sacrament  there  is  an  especially  covenanted  presence 
of  Christ,  and  in  it  we  partake  of  Christ  so  truly  as  to  be  made  one 
body  with  Him. 

Protestant  Episcopal,  Statement  2 

It  is  “the  strengthening  and  refreshing  of  our  souls  by  the  Body  and 
Blood  of  Christ,  as  our  bodies  are  by  the  bread  and  wine.”  (Cate- 
chism) . 

It  is  a means  of  grace  in  a sense  different  from  an  ordinary  service 
of  worship. 

In  the  other  Sacraments  we  receive  grace,  but  in  the  Eucharist  we 
receive  the  very  Author  of  grace  in  His  Body  and  Blood,  His  Soul 
and  His  Divinity — all  that  He  has  and  is. 

United  Church  of  Canada 

It  holds  the  Communion  to  be  the  chief  of  all  the  normal  means  of 
the  communication  of  God’s  grace. 

No,  except  that  (in  the  beautiful,  old  phrase)  it  is  “singular  medicine 
for  sick  souls.”  In  view  of  its  associations  and  history,  unbroken 
from  Christ  Himself,  it  is  a supreme  opportunity  for  being  “strength- 
ened with  might  by  His  Spirit”  and  receiving  His  life.  But  it  is  the 
same  spirit  and  life,  which  is  communicated  in  all  the  approaches 
of  God  to  the  soul. 


QUESTION  6.  Is  the  primary  emphasis  of  your  Church  upon 
its  responsibility  for  the  Holy  Communion  as 
necessary  to  the  spiritual  growth  of  its  members 
or  upon  the  Communion  as  an  expression  of  the 
unity  of  the  whole  body  of  Christ? 

Northern  Baptist 

Neither,  primarily.  The  Church  is  responsible  for  the  celebration 
of  communion  primarily  to  provide  the  most  distinctively  Christian 
expression  of  faith  and  fellowship  with  Christ.  Secondarily  it  makes 
for  spiritual  growth  and  expresses  the  unity  of  all  Christians  in  Christ. 

Southern  Baptist 

The  spiritual  growth  of  its  members. 

Church  of  the  Brethren 
The  latter. 

Disciples  of  Christ 

The  main  emphasis  is  on  the  spiritual  growth  of  the  members,  but 

[51] 


there  is  an  increasing  emphasis  on  the  Communion  as  an  expression 
of  the  unity  of  the  whole  body  of  Christ. 

Lutheran 

Upon  the  first  idea. 

Methodist 

Both. 

Presbyterian 

Upon  the  former,  although  with  the  growth  of  the  ecumenical  move- 
ment the  latter  is  increasingly  in  mind.  The  New  Testament  clearly 
stresses  both.  The  bread  which  we  break  is  a communion  of  the 
Body  of  Christ — there  is  nourishment  for  growth.  We  being  many 
are  one  bread,  one  body — there  is  unity. 

Presbyterian  Church  in  Canada 

A two-fold  function  with  primary  emphasis  on  the  first. 

Orthodox 
On  the  first. 

Protestant  Episcopal,  Statement  1 
Upon  both  equally. 

Protestant  Episcopal,  Statement  2 

The  former,  though  the  latter  emphasis  is  present. 

United  Church  of  Canada 

This  is  a very  difficult  question  to  answer.  On  the  whole,  we  would 
have  to  reply  that  the  emphasis  is  on  the  former;  but  with  great 
qualifications.  Presbyterian  Churches  in  our  Union,  by  their  method 
of  celebration,  emphasize  the  “churchly”  character  of  the  Sacrament, 
and  it  is  interesting  to  observe  that  Methodist  Churches  are  increas- 
ingly adopting  the  Presbyterian  and  Congregational  manner.  That 
manner  symbolizes  the  dedication  of  the  Christian  Community  to  its 
Lord;  the  communicant  dedicates  himself  as  a member  of  a dedicat- 
ing Society,  and  receives  Christ’s  benefits  as  part  of  a Society  so 
receiving.  In  due  time  we  may  hope  to  have  celebrations  differently 
conducted,  so  as  to  emphasize  one  or  other  of  the  two  aspects;  having 
frequent  Communions  at  which  the  communicant  receives  solitarily, 
and  rare  Communions,  after  the  Presbyterian  model,  when  the  society 
communicates  as  a whole. 

QUESTION  7.  In  what  sense  and  to  what  extent  does  your 
Church  regard  the  Lord’s  Supper  as  a memorial? 
Does  it  view  this  as  sacrificial  in  character? 

Northern  Baptist 

It  is  partly  memorial  in  character.  It  celebrates  the  life  and  death 
of  Christ  and  the  salvation  of  those  who  partake.  It  is  also  an  expres- 
sion of  present  love  and  fellowship  and  future  loyalty  and  eternal 
blessedness. 
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Southern  Baptist 

It  is  a memorial  of  the  gift  of  Christ  for  the  salvation  of  men,  and 
especially  of  His  atoning  death.  It  is  also  a symbol  of  the  presence 
of  the  spirit  of  Christ  with  those  who  believe  in  Him.  It  does  not 
view  this  as  sacrificial  in  character. 

Church  of  the  Brethren 

To  a very  large  extent,  always  emphasizing  the  Scripture,  “This  do 
in  remembrance  of  Me.” 

It  does  view  this  as  sacrificial  in  character. 

Disciples  of  Christ 

The  Disciples  have  placed  much  stress  on  the  Lord’s  Supper  as  a 
memorial.  The  observance  is  not  regarded  as  a re-sacrificing  of 
Christ,  but  as  entering  into  spiritual  fellowship  with  the  One  who 
died  for  us. 

Lutheran 

It  is  a true  memorial  o^  Christ’s  sufferings,  death,  and  resurrection, 
and  also  of  His  Institution  of  His  Church  and  of  His  abiding  Presence 
in  His  Church.  It  is,  however,  much  more  than  a memorial. 

The  Lord’s  Supper  itself  is  sacramental  in  character — it  conveys  a 
blessing.  The  commemoration  of  the  Lord’s  Supper  involves  euchar- 
istic  sacrificial  elements  of  true  worship,  of  praise  and  thanksgiving, 
of  self-dedication,  high  resolve,  etc. 

Methodist 

In  the  sense  that  it  was  so  commanded  by  our  Lord. 

Yes,  but  not  using  the  term  in  the  sense  of  the  Mass. 

Presbyterian 

In  the  sense  that  the  Lord’s  Supper  by  its  visible  signs  and  words 
of  institution  calls  to  mind  the  once  offering  up  of  Himself  by  Christ 
as  a sacrifice  for  our  sins — “This  do  in  remembrance  of  Me.”  “As 
often  as  ye  eat  this  bread  and  drink  this  cup  ye  do  show  the  Lord’s 
death  till  He  come.” 

The  memorial  is  not  “a  sacrifice”;  but  “the  memorial  of  Christ’s 
sacrifice  of  Himself.”  It  involves  our  self-offering  as  we  receive  it, 
presenting  ourselves  a living  sacrifice  to  Him. 

Presbyterian  Church  in  Canada 

Regard  it  as  a memorial  but  not  as  a mere  memorial. 

Only  in  the  sense  that  in  partaking  of  this  Communion  we  have  our 
part  in  the  Sacrifice  of  Christ. 

Orthodox 

The  eternal  act  or  event  of  Christ’s  self-sacrifice,  in  history  took  place 
at  Calvary.  After  His  resurrection  it  is  perpetually  brought  near  to 
the  believers  in  a time-less  manner  in  the  “mystery”  of  Eucharist; 
it  is  “announced”  to,  and  the  resurrection  “confessed”  before  the 
world,  until  Christ  comes  again  in  glory  (I  Cor.  11:26). 


[53] 


It  does  view  this  as  sacrificial  in  character.  The  redeeming  death 
of  Christ  is  understood  to  be  a sacrificial  act,  and  this  is,  by  exten- 
sion, reproduced  in  the  Holy  Communion  where  “the  Lamb  of  God 
...  is  being  sacrificed  (or,  slain — thyetai)  for  the  life  and  salvation 
of  the  world”  (prothesis),  being  Himself  One  “offering  and  being 
offered,  receiving  and  being  distributed”  to  the  faithful,  under  the 
species  of  bread  and  wine,  by  the  hands  of  the  minister. 

Protestant  Episcopal,  Statement  1 

I.t  is  “a  perpetual  memory  of  that  His  precious  death  and  sacrifice, 
until  His  coming  again.”  (Service,  B.C.P.). 

It  is  sacrificial  in  the  sense  that  through  it  the  one  oblation  and 
sufficient  sacrifice  of  Calvary  is  dramatized,  vivified,  and  pleaded 
before  God. 

Protestant  Episcopal,  Statement  2 

It  is  a memorial,  primarily  in  the  objective  sense — a commemora- 
tion of  Christ’s  death  before  the  Father.  But  it  is  “no  nude  and  bare 
memorial” — it  is  one  Sacrifice  with  Calvary. 

It  does  view  this  as  sacrificial  in  character.  It  re-presents  and  pre- 
sents to  the  Father  the  Body  and  Blood  of  His  Son,  present  on  the 
altar  (no  less  than  in  the  Heavenly  sphere)  as  Priest  and  Victim, 
once  slain,  but  alive  for  evermore,  Who  pleads  and  presents  His  one 
Sacrifice  finished  on  Calvary,  but  available  for  ever,  and  applies  to 
our  souls  and  to  the  whole  Church,  living  and  departed,  the  benefits 
of  His  Passion. 

United  Church  of  Canada 

In  the  fullest  sense.  It  regards  it  as  a memorial  of  Himself  and  par- 
ticularly of  His  death.  It  may  be  surmised  that  this  simple  meaning 
of  the  Sacrament  bulks  too  largely  in  some  of  our  minds,  almost 
to  the  exclusion  of  the  deeper  meanings.  But  that  tendency  is,  we 
may  hope,  becoming  less. 


QUESTION  8.  Do  you  regard  the  Holy  Communion  as  a 
necessary  ordinance 

(A)  for  individual  salvation? 

(B)  for  the  existence  of  a Church? 

Northern  Baptist 

(A)  No. 

(B)  No. 

Southern  Baptist 

(A)  No. 

(B)  Yes. 

Church  of  the  Brethren 

(A)  No. 

(B)  Yes. 
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Disciples  of  Christ 

(A)  The  Disciples  hold  that  the  one  who  is  a Christian  will  want 
to  have  fellowship  with  Christ  and  with  other  Christians. 

(B)  A church  will  want  to  make  the  Lord’s  Supper  available  to  its 
members.  The  observance  of  the  ordinance  is  an  important 
factor  in  the  life  of  a Church. 

Lutheran 

(A)  Salvation  does  not  depend  upon  it — it  is  a pledge  and  assurance 
of  salvation. 

(B)  Normally,  yes — apart  from  more  specific  benefits,  our  Lord’s 
positive  institution  and  command,  and  the  experience  of  the 
whole  Church  show  it  to  be  a necessary  ordinance.  Those  who 
reject  it  (Quakers,  etc.)  put  themselves  outside  the  Christian 
tradition  and  are  a religious  society  rather  than  a Church. 

Methodist 

(A)  Yes. 

(B)  Yes. 

Presbyterian 

(A)  No — unless  salvation  is  thought  of  as  the  continuing  process 
by  which  the  believer  goes  on  “unto  perfection.” 

(B)  Yes.  Its  proper  observance  is  emphasized  in  our  fundamental 
law  as  one  of  the  marks  of  a properly  organized  and  conducted 
church. 

Presbyterian  Church  in  Canada 

(A)  Normally. 

(B)  Yes. 

Orthodox 

(A)  Yes  (though  not  indispensable  in  a certain  sense:  no  Christian 
is  expected  to  perish  because  of  having  not  received  the  Holy 
Communion  through  no  fault  of  his).  Jo.  6:53. 

(B)  Yes,  also;  it  is  the  center  of  the  whole  life  of  the  church. 

Protestant  Episcopal,  Statement  1 

(A)  It  is  generally  necessary. 

(B)  Yes. 

Protestant  Episcopal,  Statement  2 

(A)  Yes. 

(B)  Yes. 

United  Church  of  Canada 

(A)  and  (B).  We  should  say  that  any  man  neglects  it  at  his  peril, 
but  we  should  not  say  that  participation  in  it  is  an  absolute 
necessity  for  his  salvation.  It  is,  however,  an  essential  for  the 
continuity  of  the  Church,  which  is  founded  on  the  Word  and  the 
Sacraments.  Such  being  the  case,  any  man  who  does  not 
participate  is  shutting  himself  off  from  the  full  life  of  the 
Church  and  is,  thereby,  giving  himself  the  most  serious 
handicap  in  his  spiritual  development. 
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QUESTION  9.  Do  you  consider  that  there  is  any  benefit  in 
non-communicating  attendance  at  the  Holy 
Communion?  If  so,  what? 

Northern  Baptist 

Yes.  In  the  case  of  non-Christians  it  is  educative.  In  the  case  of 
Christians,  the  attendant  may  partake  inwardly  of  the  celebration 
though  not  outwardly  sharing  the  elements.  In  most  Baptist  churches, 
non-participants  do  not  feel  obliged  to  leave  during  communion. 
Children  remain  with  their  parents. 

Southern  Baptist 

Yes.  A sense  of  spiritual  fellowship  among  the  friends  of  Jesus;  a 
common  participation  in  the  living  spirit  of  Jesus  and  a conscious- 
ness of  identification  with  the  purposes  of  Jesus. 

Church  of  the  Brethren 

Yes.  Since  the  Brethren  communion  is  always  held  in  the  early 
evening  and  not  in  connection  with  any  other  service,  non-communi- 
cants attend  so  as  to  catch  the  spirit  and  devotion  of  the  communi- 
cants as  they  wash  each  other’s  feet  in  sincere  humility,  eat  together 
the  feast  of  love  as  a family  of  believers,  and  break  bread  and  drink 
the  cup. 

Disciples  of  Christ 

There  is  no  benefit  except  as  spiritual  impressions  are  made  by  the 
service. 

Lutheran 

There  can  be  much  individual  benefit.  All  the  benefits  that  come 
normally  from  true  worship.  An  especial  consciousness  of  the 
Divine  Presence,  of  the  Communion  of  Saints,  and  of  the  true  and 
spiritual  nature  of  the  Church;  an  incentive  to  spiritual  aspiration, 
moral  resolve,  charitable  disposition,  etc. 

Methodist 

Yes.  Non-communicating  attendance  may  become  communicating 
attendance  eventually.  The  very  fact  of  non-communicating  atten- 
dance points  to  an  underlying  interest  which  may  develop  into  some- 
thing deeper. 

Presbyterian 

Yes.  In  almost  all  Presbyterian  Churches,  the  Holy  Communion 
is  administered,  except  on  rare  occasions,  as  an  integral  part  of  the 
major  Sunday  service  and  no  opportunity  is  specially  afforded  to 
non-communicants  who  may  be  present  to  retire.  In  other  words, 
it  is  hoped  that  they  will  remain  as  witnesses  if  not  as  communicants. 
The  Holy  Communion  is  always  a particularly  solemn  and  often  an 
unusually  effective  mode  of  presenting  the  claims  of  the  Gospel 
conceived  as  a promise  of  divine  mercy.  It  also  furnishes  striking 
evidence  of  the  benefits  which  may  accrue  to  the  devout  and  recep- 
tive believer. 
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Presbyterian  Church  in  Canada 

Yes.  Spiritual  benefit,  but  not  to  the  same  extent. 

Orthodox 

Yes,  as  the  experience  shows.  It  can  be  compared  to  a limited  (not 
full,  not  active)  participation  in  a worldly  event,  meeting,  dramatic 
presentation,  which,  as  regards  the  influence  on  the  soul,  is  in  most 
cases  different  from  non-participation  of  one  absent.  The  non- 
communicants receive  benediction,  pray  with,  and  follow  actions 
of  the  minister  done,  at  least  in  part,  on  their  behalf;  though  they 
fall  short  of  playing  fully  their  part  in  the  sacred  drama  and  of 
receiving  the  full  benefit  from  it,  they  share  in  the  experience  of 
others  who  do  so. 

Protestant  Episcopal,  Statement  1 

Yes.  As  an  aid  to  prayer  and  worship  and  as  an  opportunity  of 
imperfect  but  real  fellowship  with  fellow-Christians  from  whom  we 
are  in  some  measure  separated  by  denominational,  historical,  and/or 
doctrinal  barriers. 

Protestant  Episcopal,  Statement  2 

Yes.  Devout  attendance  without  reception  secures  in  large  measure 
(not  completely)  participation  in  the  Sacrifice  of  Calvary  (by  im- 
petration,  not  repetition)  and  in  the  innumerable  benefits  procured 
unto  us  by  the  same. 

United  Church  of  Canada 

In  the  sense  that  a great  religious  occasion,  with  its  stillness  and 
solemnity,  has  a real  influence  on  young  and  impressionable  minds, 
the  answer  is  yes.  Some  of  us  see  to  it  that  our  children  are  brought 
in  for  the  Communion  and  sit  together  in  some  part  of  the  Church 
not  used  by  communicants.  The  effect  on  their  minds  is  genuine 
and  valuable.  But  it  is  not  likely  that  the  practice  is  wide-spread. 
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III. 

The  following  statements,  which  set  forth  briefly  the  positions  of  the 
several  Churches  represented  on  the  Commission  with  regard  to  the 
questions  of  Intercommunion  and  Open  Communion,  have  been  pre- 
sented by  the  respective  members  of  the  Commission.  Their  names,  with 
the  Churches  which  they  represent,  appear  at  the  end  of  this  Report. 

NORTHERN  BAPTIST 

In  1906,  when  Northern  Baptist  churches  were  first  organized  into 
a convention,  close  communion  was  their  almost  unanimous  practice. 
Since  then,  through  no  official  action  whatever,  they  have  almost  unani- 
mously reversed  their  position  and  have  come  to  practice  open  com- 
munion. 

Their  previous  practice  of  close  communion  was  defended  this  way: 

1.  Only  baptized  Christians  may  take  communion.  Since  many  other 
Christians  practice  pedo -baptism,  a rite  without  actual  faith,  they  are 
not  truly  baptized  and,  therefore,  may  not  commune. 

2.  Since  the  Lord’s  Supper  is  in  the  keeping  of  the  Church,  and 
since  the  individual  congregation  possesses  all  the  privileges  and  respon- 
sibilities of  the  church,  only  those  under  its  discipline  may  commune 
with  it.  However,  it  may  include  others  of  like  faith  and  order  as 
invited  guests. 

Nearly  all  Northern  Baptists  have  replaced  these  principles  with 
others  which  they  regard  more  truly  consonant  with  their  accepted 
norm,  the  teachings  and  spirit  of  the  New  Testament.  Their  practice 
of  open  communion  rests  on  these  principles: 

1.  All  redeemed  Christians  are  invited  by  Christ  to  be  baptized  and 
to  observe  the  Supper.  Since  faith,  not  baptism,  according  to  the  Baptist 
interpretation  of  the  New  Testament,  is  the  avenue  of  God’s  redeeming 
grace,  every  man  of  faith  must  be  allowed  to  commune.  A man  is  to 
be  accepted  at  the  table  not  by  virtue  of  the  validity  of  his  baptism 
but  by  virtue  of  the  validity  of  his  faith. 

2.  Though  congregations  celebrate  the  ordinances,  the  invitation  is 
not  in  their  keeping.  It  is  the  Lord’s  Table.  Christ  invites,  for  He  is 
the  head  of  His  family.  His  family  is  not  coincident  with  any  organ- 
ization but  with  the  company  of  the  redeemed.  No  church  may  right- 
fully exclude  a member  of  His  family.  Baptists  believe  that  the  exten- 


ds] 


sion  of  the  communion  to  the  “undisciplined”  redeemed  can  be  more 
readily  defended  than  the  practice  of  most  other  churches  in  extending 
baptism  to  the  unredeemed. 

Fewer  Northern  Baptists  are  favorable  towards  intercommunion. 
Some  still  feel  that  communion  is  the  covenant  celebration  of  a single 
congregation.  Others  feel  that  the  Baptist  position  is  compromised  by 
communing  with  those  who  look  upon  the  Supper  as  the  prescribed 
means  of  obtaining  God’s  saving  grace,  for  Baptists  believe  that  faith 
is  the  only  means  of  grace  while  the  Supper  is  the  means  of  celebration, 
remembrance,  and  communion. 

However,  most  Northern  Baptists  are  ready  to  practice  intercommun- 
ion. They  do  not  hold  that  identity  in  belief  and  practice  or  that  unity 
of  organization  are  essential  to  spiritual  unity  with  Christ.  The  sym- 
pathy, brotherhood,  and  cooperation  of  those  who  belong  to  Christ  by 
faith  make  a unity  sufficient  for  Christian  life  and  communion.  North- 
ern Baptists  do  not  believe  that  intercommunion  should  be  used  as  a 
means  toward  reaching  organizational  unity  nor  that  it  should  be 
reserved  as  a final  goal.  Many  of  them  hold  that  it  ought  to  be  cele- 
brated in  places  and  gatherings  where  essential  spiritual  unity  is  now 
evident  and  that  Christ  ordained  it  to  be  so  celebrated. 

SOUTHERN  BAPTIST 

Southern  Baptists  are  committed  to  the  principle  of  the  independence 
of  the  local  congregation.  They  lay  great  emphasis  upon  the  autonomy 
of  the  local  church  and  the  leadership  of  the  local  minister.  They  insist 
that  the  Southern  Baptist  Convention  has  no  ecclesiological  authority, 
but  is  a voluntary  association  of  Baptists  for  the  achievement  of  mis- 
sionary, educational,  and  benevolent  objectives.  The  thought  and  prac- 
tice of  the  25,000  churches  and  the  22,000  ordained  ministers  in  the 
Southern  Baptist  Convention  with  regard  to  communion  and  inter- 
communion differ  widely. 

There  are  at  least  four  different  views  and  customs  of  the  observance 
of  the  Lord’s  Supper  among  Southern  Baptists. 

1.  Local  church  communion.  Dr.  W.  W.  Barnes  says  that  there 
are  congregations  and  pastors  in  the  territory  west  of  the  Allegheny 
Mountains  and  in  the  western  part  of  the  Southern  Baptist  Convention 
who  think  that  only  those  who  are  members  of  the  church  observing 
the  Lord’s  Supper  may  participate  in  the  ordinance.  The  grounds  for 
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this  position  are  stated  as  follows:  the  Lord’s  Supper  is  a church  ordi- 
nance; the  privileges  of  the  ordinance  may  not  extend  beyond  the 
discipline  of  the  church;  the  church  has  the  authority  of  discipline 
over  its  own  members  only;  therefore,  the  privileges  of  participation 
ought  to  be  limited  to  the  members  of  the  church  observing  the  ordi- 
nance. 

2.  Close  communion.  It  has  been  and  is  the  custom  of  some  churches 
to  invite  only  the  members  of  other  Baptist  churches  who  may  be 
present  to  join  with  the  church  in  observing  the  Lord’s  Supper.  The 
invitation  is  usually  stated  as  follows:  “We  invite  members  of  other 
churches  of  like  faith  and  order  to  join  with  us  in  the  observance 
of  the  Lord’s  Supper.”  The  argument  for  the  custom  may  be  briefly 
stated:  the  church  under  whose  auspices  the  observance  takes  place  is 
responsible  for  its  administration;  unless  the  invitation  to  the  Lord’s 
Supper  is  restricted  the  ordinance  loses  its  significance  as  a Christian 
institution;  Baptists  may  not  consistently  invite  to  the  Lord’s  Supper 
those  whom  they  would  not  admit  to  church  membership. 

3.  It  is  the  custom  in  a number  of  churches  to  omit  the  invitation 
to  the  Lord’s  Supper.  The  argument  used  to  support  this  practice  is 
that  the  table  is  the  Lord’s,  that  it  is  not  the  duty  of  the  minister  to 
say  who  is  welcome  and  that  the  individuals  present  at  the  observance 
of  the  ordinance  may  decide  whether  or  not  they  should  participate. 
This  custom  is  probably  due  to  an  unexpressed  dissatisfaction  with 
close  communion  and  a fear  of  open  communion.  Some  of  the  min- 
isters who  follow  this  custom  say  that  they  consider  it  rationally  unten- 
able but  practically  expedient. 

4.  Open  Communion.  An  increasing  number  of  Southern  Baptist 
ministers  and  churches  favor  open  communion  and  the  free  inter- 
communion of  Christians.  They  are  convinced  that  there  is  no  adequate 
theological  ground  for  close  communion.  An  open  and  interdenomina- 
tional communion  in  no  sense  conflicts  with  their  convictions  or  prac- 
tices. The  invitation  they  frequently  use  is  as  follows:  “After  the  hymn 
we  shall  observe  the  ordinance  of  the  Lord’s  Supper.  Whomsoever 
His  Spirit  inviteth,  we  beseech  to  tarry  with  us,  in  remembrance  of 
Him.” 


CHURCH  OF  THE  BRETHREN 

There  is  no  elaborate  or  formal  theological  ideology  regarding  the 
communion  as  practiced  in  the  Church  of  the  Brethren.  While  per- 
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petuating  a devout  observance  of  a very  simple  communion  form,  it  is 
entirely  disconnected  with  traditional  or  historical  theology.  It  may  be 
said  to  be  almost  universally  regarded  among  the  Brethren  as  a 
memorial  observance.  “This  do  in  remembrance  of  Me”  (I  Cor.  11:24) 
seems  to  have  taken  firm  hold  of  the  Brethren  mind.  The  very  word 
communion  has  apparently  taken  up  a somewhat  formal  meaning  from 
traditional  theology  and  acquired  ideas  of  sacramental  grace  or  inherent 
virtue  which  is  strange  to  Brethren  thought. 

The  Brethren  gather,  not  at  an  altar,  but  at  a table,  wash  one 
another’s  feet,  eat  together  as  a family  of  believers  the  agape  or  love- 
feast,  and  receive  the  emblems  of  bread  and  wine  in  a spirit  of  humble 
and  mystic  devotion.  The  relationship  is  thought  of  as  being  as  much 
between  man  and  man  as  it  is  between  God  and  man.  It  is  a fellowship 
as  well  as  a communion.  One  of  the  traditional  requirements  for 
believers  to  participate  in  the  Lovefeast  and  Communion  as  it  is  called 
among  the  Brethren  is  that  communicants  shall  be  in  peace  and  har- 
mony with  each  other  before  they  sit  down  to  the  table  of  the  Lord. 

That  which  is  known  to  be  the  practice  of  several  congregations  of 
the  Brethren,  illustrates  the  attitude  of  Brethrenism.  In  those  con- 
gregations, friends  whose  membership  is  in  other  denominations  attend 
the  Brethren  services  and  work  with  them.  Having  won  the  respect  of 
their  Brethren  friends,  these  people  have  been  invited  individually  to 
attend  the  Lovefeast  and  Communion.  When  they  felt  disposed  to  avail 
themselves  of  the  invitation,  they  have  been  accepted  in  this  intimate 
service  of  the  congregation  without  any  objection.  Their  conversion 
was  not  in  question.  Their  manner  of  life  satisfied  their  Brethren 
acquaintances  that  they  exhibited  a quality  of  moral  living  sufficiently 
high  and  distinctive  to  be  of  Jesus  Christ  and  not  of  the  world — 
and  so  Brethren  were  willing  to  commune  with  them — an  evidence  of 
Christian  friendship.  It  need  not  be  argued  that  this  is  quite  a 
different  thing  from  a broadcast  public  invitation  to  everyone  to  attend 
the  Sacrament. 

Were  the  news  to  be  carried  to  the  Annual  Conference  of  the  Church 
of  the  Brethren  that  all  the  rest  of  the  Christian  denominations  had 
agreed  to  intercommunion  the  news  would  probably  be  received  in  a 
coolly  rational  spirit,  and  the  sentiment  would  be  “We  hope  it  does 
them  good.”  And  it  would  not  be  hostility  or  indifference  to  denomina- 
tional neighbors  that  would  prompt  this  unenthusiastic  reception. 
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CONGREGATION AL-CHRISTI AN  CHURCH 


Intercommunion  and  open  communion  are  allowed  on  the  ground 
that  the  Table  is  our  Lord’s,  that  the  words,  “Come  unto  Me  all  ye 
that  are  heavy  laden,”  are  truly  representative  of  our  Lord’s  yearning, 
all-inclusive  attitude  toward  men,  that  we  all  who  confess  our  faith  in 
Him  are  brethren  and  should  be  as  one  in  our  need,  remembrance, 
and  in  our  love  and  hope  about  His  table.  The  invitation  given  is 
usually  very  broad  and  the  table  is  “fenced”  only  by  adjuration  for 
the  worshipper  to  draw  near  with  a contrite,  penitent,  and  grateful 
heart.  The  familiar  Prayer  Book  invitation  is  used  frequently,  “Ye 
that  do  truly  and  earnestly  repent  you  of  your  sins,  and  are  in  love 
and  charity  with  your  neighbors,  and  intend  to  lead  a new  life,  follow- 
ing the  Commandments  of  God,  and  walking  from  henceforth  in  His 
holy  ways:  draw  near  with  faith,  and  take  this  holy  Sacrament  to 
your  comfort.” 

The  invitation  from  the  Presbyterian  Book  of  Common  Worship 
would  be  most  acceptable : “Dearly  beloved,  as  we  draw  near  the 
Lord’s  Table,  let  us  earnestly  consider  our  great  need  of  having  our 
comfort  and  strength  renewed  in  this  our  earthly  pilgrimage  and  war- 
fare; and  especially  how  necessary  it  is  that  we  come  to  the  Lord’s 
Table  with  knowledge,  faith,  repentance,  love;  with  hearts  hungering 
and  thirsting  after  Him.  Let  us,  therefore,  so  come.”  Also  such  simple 
invitations  as  the  following  would  be  heard  frequently  in  Congrega- 
tional-Christian  Churches:  “All  who  love  our  Lord  Jesus  Christ  and 
are  striving  to  follow  Him  in  daily  life  are  invited  to  draw  near  to  His 
table  and  to  partake  of  these  elements,  sign  and  symbol  of  the  love 
and  death  of  Him  who  said,  ‘He  that  cometh  unto  Me  shall  never 
hunger  and  he  that  believeth  on  Me  shall  never  thirst.’  ” 

THE  DISCIPLES  OF  CHRIST 

The  question  of  communion  with  other  denominations  or  permitting 
members  of  other  denominations  to  commune  with  them  is  not  of  vital 
importance  for  the  Disciples.  There  would  perhaps  be  general  agree- 
ment among  the  Disciples  on  the  following  points. 

1.  While  the  Disciples  regard  the  Lord’s  Supper  as  a memorial  of 
the  death  of  Christ,  they  also  believe  it  is  a means  of  spiritual  com- 
munion with  the  living  Christ.  Much  emphasis  is  also  being  placed 
on  its  significance  as  a bond  of  fellowship  between  the  members  of 
the  family  of  Christ. 
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2.  The  Lord’s  Supper  is  a weekly  observance  in  Christian  Churches, 
as  they  believe  that  was  the  practice  in  the  early  Church. 

3.  It  is  customary  in  Christian  Churches  for  elders,  who  are  laymen, 
to  officiate  at  the  table  along  with  ministers.  The  weekly  observance 
has  made  this  necessary,  as  many  churches  do  not  have  full-time 
preaching.  Because  of  their  conception  of  ordination  and  of  the  signifi- 
cance of  the  emblems  this  does  not  create  any  problem  for  the  Disciples. 
They  regard  ordination  as  setting  aside  for  a particular  task  rather 
than  as  a means  of  bestowing  special  grace.  They  do  not  believe  that 
the  blessing  of  the  bread  and  wine  produces  any  change  in  the  emblems. 
They  believe  the  prayer  of  a lay  elder  is  as  efficacious  as  is  that  of  a 
minister.  While  Disciples  do  not  feel  that  any  change  has  been 
wrought  in  the  emblems,  they  do  have  a feeling  of  reverence  for  them 
because  they  have  been  set  aside  for  this  sacred  service. 

4.  Most  Christian  Churches  have  abandoned  the  common  cup  for 
the  individual  communion  cup.  Instead  of  the  single  loaf,  which  is 
broken  by  the  one  who  presides  at  the  table,  most  Christian  Churches 
use  wafers  that  are  especially  prepared  for  the  service.  While  this  in 
a sense  destroys  the  symbolism  of  the  one  cup  and  the  broken  loaf, 
the  change  came  gradually  in  response  to  the  demands  of  sanitation 
and  convenience.  Instead  of  fermented  wine  practically  all  Christian 
Churches  use  the  unfermented  grape  juice. 

5.  In  the  celebration  of  the  Lord’s  Supper  in  the  Christian  Churches 
those  who  officiate  at  the  table  hand  the  emblems  to  the  deacons,  and 
the  deacons  pass  the  emblems  to  the  communicants  as  they  are  seated 
in  the  pews.  They  would  have  no  objection  to  receiving  the  emblems 
from  the  officiating  minister,  but  they  do  not  feel  that  this  would  add 
anything  to  the  observance. 

6.  The  Disciples  are  becoming  more  liberal  in  their  attitude  toward 
members  of  other  denominations  who  might  wish  to  commune  with 
them.  There  are  some  who  still  say,  “We  neither  invite  nor  debar,” 
but  there  is  a growing  tendency  to  invite  all  Christians. 

7.  Disciples  do  not  hesitate  to  commune  with  the  churches  of  other 
denominations  where  they  have  reason  to  believe  they  would  be  wel- 
come. Differences  of  interpretation  do  not  trouble  them  because  they 
believe  each  one  is  to  examine  himself  and  so  “eat  of  the  bread  and 
drink  of  the  cup.” 
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THE  LUTHERAN  CHURCH 


I.  Position  and  Practice.  The  Lutheran  Church  in  America  does 
not  favor  Intercommunion  or  Open  Communion  as  a general  practice. 
The  Lord’s  Supper  is  the  “missa  fidelium.”  Participation  in  other 
services  is  a matter  of  general  privilege.  The  Lord’s  Supper  is  to  be 

' offered  only  to  those  who  have  been  instructed  as  to  its  meaning. 
This  involves  pastoral  and  congregational  oversight. 

Catechetical  instruction  and  Confirmation  are  prerequisites.  There 
is  a widespread  desire  for  more  frequent  celebrations.  Church  mem- 
bers are  encouraged  to  receive  the  Sacrament  in  other  Lutheran  churches 
as  freely  as  in  their  own  congregations.  The  importance  of  the  Sacra- 
ment as  an  expression  of  Christian  unity  is  thus  recognized.  But  since 
real  unity  is  a matter  of  faith  rather  than  of  organization  or  emotion, 
and  since  such  unity  does  not  exist  among  Christian  groups  in  general, 
Intercommunion  should  not  be  encouraged. 

The  Sacrament  is  only  administered  to  those  who  desire  to  receive 
it  and  who  come  forward  to  the  Altar.  The  Church  will  not  administer 
it  promiscuously  in  the  pews  or  treat  it  as  a semi-social  function  or  as 
an  expression  of  a unity  which  does  not  exist.  No  Lutheran  would 
desire  to  commune  at  a Roman  Altar,  even  if  permitted;  nor  will  he 
find  spiritual  satisfaction  in  communing  in  churches  which  profess  a 
merely  memorial  or  symbolical  view  of  the  Sacrament. 

Responsibility  for  admission  to  the  Altar  rests  not  only  with  the 
minister,  but  also  with  individuals  who  desire  to  receive  the  Sacrament 
with  their  families  or  friends  in  Churches  other  than  their  own.  All 
who  participate  in  the  service  which  leads  to  the  administration  have 
some  appreciation  of  the  importance  and  meaning  of  the  Sacrament. 
Thus  many  pastors  welcome  non-Lutherans  of  whose  Christian  char- 
acter and  standing  they  have  information.  Some  extend  a general 
invitation.  The  groups,  however,  which  freely  did  this  a half  cen- 
tury ago  are  now  more  guarded  in  their  practice,  while  many  conserva- 
tive pastors  are  less  rigid  than  formerly. 

All  groups  agree  that  indiscriminate  Intercommunion  is  undesirable. 
Church  unity  cannot  be  artificially  or  mechanically  forced.  Inter- 
communion is  a goal  and  should  not  be  used  as  a means. 

II.  Theological  and  Historical  Considerations.  Lutherans  believe 
that  the  Holy  Communion  recalls  the  Sacrifice  of  Calvary,  but  also 
that  the  same  Lord  Jesus  who  gave  His  Body  to  death  is  truly  present 
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and  gives  His  Body  and  Blood  to  all  who  commune.  Receiving  the 
consecrated  bread  and  wine  the  believer  receives  all  the  benefits  of 
Christ’s  life,  death  and  resurrection. 

The  possibility  of  “unworthy  participation”  (I.  Cor.  11:7)  requires 
instruction  and  a guarded  administration.  The  Augsburg  Confession 
says  “None  are  admitted  except  they  be  first  proved.”  There  can  be 
no  certainty  as  to  spiritual  or  moral  fitness  on  the  part  of  persons 
unknown  to  a particular  pastor  or  congregation. 

The  doctrine  of  the  Lord’s  Supper  involves  the  doctrines  of  the 
Church  and  of  the  ministry.  The  doctrine  of  the  Real  Presence  rests 
upon  the  doctrine  of  the  Person  of  Christ,  and  this  again  upon  the 
doctrine  of  the  Incarnation,  for  by  the  Real  Presence  is  understood 
the  Presence  of  the  whole  Christ  in  the  Sacrament — the  human  as  well 
as  the  divine  Christ.  The  Lutheran  believes  as  strongly  as  does  the 
Romanist  in  the  Real  Presence;  he  denies  as  strongly  as  does  the 
Calvinist  the  doctrine  of  Transubstantiation.  Recognizing  the  repre- 
sensative  and  confessional  character  of  the  Lord’s  Supper,  he  deems 
it  best  not  to  participate  in  the  Sacraments  in  other  churches  or  to 
invite  communicants  of  other  churches  to  his  own  Altar. 

These  convictions  were  expressed  in  a historic  Declaration  by  the 
General  Council  of  the  Lutheran  Church  at  Galesburg,  111.,  in  1875: 
(1)  “Lutheran  pulpits  for  Lutheran  ministers  only;  Lutheran  Altars 
for  Lutheran  Communicants  only.”  (2)  “Exceptions  to  the  Rule  belong 
in  the  sphere  of  privilege  and  not  of  right.”  (3)  “The  determination 
of  the  exception  is  to  be  made  in  consonance  of  this  principle  by 
the  conscientious  judgment  of  pastors  as  the  cases  arise.”  This 
Declaration  is  generally  recognized  by  Lutherans  as  an  acceptable 
statement  of  a principle  to  be  applied  not  legislatively,  but  judiciously 
and  in  jhe  spirit  of  Christian  love. 

It  may  be  that  some  of  us  are  nearer  substantial  agreement  in  funda- 
mentals than  we  have  supposed,  and  that  Intercommunion  between 
representatives  of  certain  groups  may  be  encouraged,  if  agreeable  to 
individual  consciences,  at  least  on  special  occasions.  Meanwhile  sin- 
cerity and  courtesy  will  be  best  expressed  by  each  communion  regulat- 
ing its  own  life  with  full  respect  for  the  beliefs  and  usages  of  others. 
Indiscriminate  Intercommunion  without  real  inner  unity  will  lead 
to  superficiality  and  sentimentality.  This  will  weaken  rather  than 
strengthen  the  Church. 
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THE  METHODIST  CHURCH 


The  position  of  the  Methodist  Church  in  respect  of  the  Lord’s  Supper 
is  found  in  Articles  18  and  19  of  the  Articles  of  Religion,  which  are 
recognized  as  essential  to  the  constitution  in  the  Plan  of  Union,  Article 
3,  Section  3.  These  articles  follow: 

“18.  The  Supper  of  the  Lord  is  not  only  a sign  of  the  love  that 
Christians  ought  to  have  among  themselves  one  to  another,  but  rather 
is  a Sacrament  of  our  redemption  by  Christ’s  death;  insomuch  that, 
to  such  as  rightly,  worthily,  and  with  faith  receive  the  same,  the  bread 
which  we  break  is  a partaking  of  the  Body  of  Christ;  and  likewise  the 
cup  of  blessing  is  a partaking  of  the  Blood  of  Christ. 

“Transubstantiation,  or  the  change  of  the  substance  of  bread  and 
wine  in  the  Supper  of  our  Lord,  cannot  be  proved  by  Holy  Writ,  but 
is  repugnant  to  the  plain  words  of  Scripture,  overthrowing  the  nature 
of  the  Sacrament,  and  hath  given  occasion  to  many  superstitions. 

“The  Body  of  Christ  is  given,  taken,  and  eaten  in  the  Supper,  only 
after  a heavenly  and  spiritual  manner.  And  the  means  whereby  the 
Body  of  Christ  is  received  and  eaten  in  the  Supper  is  faith. 

“The  Sacrament  of  the  Lord’s  Supper  was  not  by  Christ’s  ordinance 
reserved,  carried  about,  lifted  up,  or  worshipped. 

“19.  The  cup  of  the  Lord  is  not  to  be  denied  to  the  Lay  People; 
for  both  the  parts  of  the  Lord’s  Supper,  by  Christ’s  ordinance  and 
commandment,  ought  to  be  administered  to  all  Christians  alike.” 

In  the  Methodist  Church  the  ministerial  orders  consist  of  deacons 
and  elders.  A deacon  is  constituted  by  the  election  of  an  annual  con- 
ference, and  the  laying  on  of  the  hands  of  a Bishop.  An  elder  is  con- 
stituted by  the  election  of  an  annual  conference,  and  the  laying  on  of 
the  hands  of  a Bishop  and  of  elders.  In  respect  of  the  Lord’s  Supper, 
the  deacon  has  authority  to  assist  an  elder  in  administering  the  Lord’s 
Supper.  An  elder  has  authority  to  administer  the  Sacrament  of  the 
Lord’s  Supper.  A very  important  matter  of  usage  which  has  been 
authorized  by  the  General  Conference  of  the  Methodist  Church  allows 
an  unordained  pastor  and  local  preacher  serving  as  an  accepted  supply 
to  have  authority  to  administer  the  Lord’s  Supper  in  the  bounds  of 
his  own  charge  in  the  absence  of  the  district  superintendent,  with  the 
understanding  that  no  permanent  powers  of  ordination  are  conferred 
until  granted  by  the  laying  on  of  hands  after  he  has  met  the  disciplinary 
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requirements  (Discipline  of  the  Methodist  Church,  1940,  p.  70,  sec. 
223,  No.  3) . 

In  respect  of  the  invitation  to  partake  of  the  Sacrament,  it  is  cus- 
tomary in  many,  perhaps  in  most,  Methodist  churches  in  connection 
with  the  invitation,  which  reads:  “Ye  that  do  truly  and  earnestly 
repent  of  your  sins,  and  are  in  love  and  charity  with  your  neighbors, 
and  intend  to  lead  a new  life,  following  the  commandment  of  God, 
and  walking  from  henceforth  in  His  holy  ways,  draw  near  with  faith, 
and  take  this  holy  Sacrament  to  your  comfort;  and  devoutly  kneeling 
make  your  humble  confession  to  Almighty  God” — to  make  the  state- 
ment that  members  of  other  evangelical  churches  are  invited  to  partici- 
pate. It  is  also  the  custom  in  some  churches  to  invite  those  who 
acknowledge  Christ  as  Saviour  and  Lord  and  desire  to  live  according 
to  His  will  to  participate.  It  is  the  custom  in  some  churches  to  invite 
those  who  wish  to  do  so  to  make  this  particular  service  the  occasion 
of  a decision  to  acknowledge  Christ  as  Saviour  and  Lord  and  to  make 
the  act  of  commitment  to  His  will  and  to  express  all  this  by  participa- 
tion. 

It  will  be  seen  from  the  above  that  there  is  no  obstacle  in  Methodist 
law  or  practice  which  stands  in  the  way  of  intercommunion  on  the  part 
of  evangelical  Christians  either  at  regular  services  of  the  Church  or 
on  special  occasions.  (In  this  case  evangelical  Christians  would  be 
interpreted  as  meaning  those  who  accept  Christ  as  Saviour  and  Lord 
and  affirm  the  decision  to  make  His  will  the  guide  of  life.) 

THE  PRESBYTERIAN  CHURCHES 

“Intercommunion”  and  “Open  communion,”  as  defined  by  this 
Commission,  are  taught  in  and  practiced  by  the  Presbyterian  Churches 
of  America  in  their  relation  with  all  other  Evangelical  Churches;  that 
is  to  say  with  all  Churches  which  accept  as  essential  and  fundamental 
the  doctrinal  basis  adopted  by  the  Federal  Council  of  the  Churches  of 
Christ  in  America,  the  Faith  and  Order  Movement,  and  the  World 
Council  of  Churches. 

“Intercommunion”  and  “Open  communion”  are  not  explicitly  dealt 
with  in  the  doctrinal  and  governmental  provisions  of  the  Presbyterian 
Churches  because  at  no  time  during  their  histories  have  the  matters 
involved  been  directly  subjects  of  official  consideration  and  action. 
The  positions  and  practices  above  referred  to,  however,  are  implicit 
in  their  doctrinal  and  governmental  standard.  A study  of  these  doctrinal 
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standards  will  reveal  our  belief  that  all  Christian  Churches  are  parts 
of  the  one  Holy  Catholic  Church;  their  ministers,  therefore,  ministers 
of  the  one  Church;  and  their  members,  Her  members.  Our  doctrine 
of  the  Church  is  centered  in  Christ  the  one  and  only  Head  of  His 
Body,  the  Church.  All  who  seek  to  follow  Him  in  sincerity  and  truth 
are  united  with  Him  and  with  one  another  in  this  Body.  The  Holy 
Communion  is  a symbol  of  the  unity  of  the  Church.  It  would,  there- 
fore, be  impossible  for  us  to  refuse  Communion  to  any  whom  we 
believe  truly  joined  to  Christ  by  faith.  The  Sacrament  was  given  by 
Christ  in  such  wide  terms  that  limitation  of  it  to  any  denominational 
group  seems  to  us  a contradiction.  It  is  to  be  a uniting  experience 
among  believers  separating  them  from  the  world,  but  not  from  each 
other.  It  draws  a line  between  believers  and  unbelievers,  and  not 
between  believers  who  may  have  their  differences.  In  this  at  least, 
whatever  divergences  they  may  feel  necessary,  they  are  to  feel  no 
divergence  from  their  brethren.  Until  we  are  fully  ready  to  say  that 
other  professed  followers  of  Christ  are  not  true  believers,  we  are  not 
to  forbid  their  fellowship  with  us  in  the  most  distinctive  thing  that 
Christians  do. 

The  invitation  to  the  Lord’s  Table  is  not  constitutionally  governed 
in  the  Presbyterian  Churches,  and,  therefore,  some  variation  appears 
in  ministerial  practice.  Our  General  Assembly  has  advised  our  min- 
isters to  emphasize,  in  offering  the  invitation  to  commune,  a former 
and  existing  profession  of  the  Christian  faith.  However,  in  the  order 
for  the  administration  of  the  Lord’s  Supper  provided  for  voluntary 
use  in  the  Book  of  Common  Worship  of  the  Presbyterian  Church  in 
the  United  States  of  America,  the  invitation  makes  no  mention  of  any 
profession  of  faith  in  any  Church,  asking  only  for  humble  trust  in 
Christ,  desire  for  His  help  in  living  a holy  life,  sorrow  for  sin  and 
desire  to  be  rid  of  its  burden.  This  invitation  encourages  all  who  are 
of  this  mind  to  commune. 

As  to  governmental  grounds.  In  the  opening  chapter  of  the  Form 
of  Government  of  the  Presbyterian  Church  in  the  United  States  of 
America  adopted  in  1788,  is  the  declaration  that  we  “consider  the 
rights  of  private  judgment  in  all  matters  that  respect  religion,  as  uni- 
versal and  unalienable;”  and  that,  “in  perfect  consistency  with  the 
above  principle  of  common  right,  every  Christian  Church,  or  union  or 
association  of  particular  churches,  is  entitled  to  declare  the  terms  of 
admission  into  its  communion , and  the  qualifications  of  its  ministers 
and  members,  as  well  as  the  whole  system  of  its  internal  government 
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which  Christ  hath  appointed;  that  in  the  exercise  of  this  right  they 
may,  notwithstanding,  err,  in  making  the  terms  of  communion  either 
too  lax  or  too  narrow;  yet,  even  in  this  case,  they  do  not  infringe 
upon  the  liberty,  or  the  rights  of  others,  but  only  make  an  improper 
use  of  their  own.”  In  view  of  this  declaration  from  which  our  churches 
have  never  departed,  Presbyterians  are  unable  to  believe  that  there  is 
any  scriptural,  historical  or  traditional  reason  for  asserting  that  the 
valid  celebration  or  the  worthy  reception  of  the  Lord’s  Supper  have 
been  divinely  and  irrevocably  associated  with  any  particular  system  of 
Christian  doctrine  or  any  particular  form  of  Church  govenment  or  any 
particular  method  of  administration. 

THE  PRESBYTERIAN  CHURCH  IN  CANADA 

As  the  Presbyterian  Church  in  Canada  is  a composite  body  whose 
various  elements  were  until  1875  engaged  in  a sometimes  bitter  denom- 
inational rivalry,  there  was  little  desire  for  “intercommunion”  until 
the  beginning  of  the  present  century.  The  expansion  of  the  Dominion 
and  the  colonization  of  the  Prairies  and  Rockies  led  to  the  formation 
of  “community”  churches  and  resulted  in  a practical  if  not  an  ecclesias- 
tically-approved intercommunion.  Soon  this  practical  “intercommun- 
ion” developed  into  a desire  for  organic  union  and  in  1925  the  United 
Church  of  Canada  was  created  by  an  Act  of  the  Dominion  Parliament. 
However  a large  percentage  of  the  membership  of  the  Presbyterian 
Church  did  not  enter  the  United  Church  but  preferred  to  continue  the 
Presbyterian  Church  in  Canada.  On  the  part  of  the  Presbyterians  a 
more  intelligent  reading  of  the  history  of  Presbyterianism  and  a saner 
appreciation  of  the  Presbyterian  Tradition  have  aroused  a desire  for 
“intercommunion”  and  have  stimulated  the  hope  that  the  Presbyterian 
communion  may  be  the  body  through  whose  agency  the  Anglican  and 
non-episcopal  communions  may  finally  be  brought  into  that  desired 
state. 

In  common  with  other  members  of  the  “Pan-Presbyterian  Alliance” 
the  Presbyterian  Church  in  Canada  adheres  to  the  Reformed  Doctrine 
of  the  Church,  the  Ministry  and  the  Sacraments  as  given  expression  and 
exposition  in  Calvin’s  “Institutio.”  In  Book  I the  Church  is  defined 
as,  “the  multitude  of  men  diffused  throughout  the  world  who  profess 
to  worship  one  God  in  Christ;  and  are  initiated  into  their  faith  by 
Baptism,  testifying  their  unity  in  the  true  doctrine  and  charity  by  par- 
taking of  the  Supper;  have  consent  in  the  Word  of  God;  and  for  the 
preaching  of  that  Word  maintain  the  ministry  ordained  of  God.” 
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The  Reformers  thought  of  the  Church  as  the  “Body  of  Christ,”  as 
of  divine  institution,  as  possessing  within  itself  an  essential  unity  by 
the  action  of  the  Spirit,  and  a necessary  continuity  by  the  work  of  the 
Ministry  “ordained  of  God.”  Calvin  insisted  upon  the  universal  parity 
of  the  Ministry,  and  revived  the  use  of  the  term  “presbyteros”  which 
he  believed  synonymous  with  “episcopos.”  Presbyterians  believe  there- 
fore in  the  Ministry  being  perpetuated  by  Presbyters,  all  of  equal  rank. 
These  Presbyters  are  the  “stewards  of  the  mysteries”  and  constitute  a 
“valid  and  adequate  ministry  for  the  Church  of  Christ.”  The  continuity 
of  the  Church  is  bound  up  with  the  perpetuation  of  its  Ministry. 
Through  ordination  being  carefully  restricted  to  the  Presbytery  (associa- 
tion of  Presbyters  already  ordained) , Presbyterian  Orders  are  safe- 
guarded and  the  character  of  the  Ministry  is  maintained.  Lord  Balfour 
of  Burleigh  is  able  to  write,  “there  is  therefore  in  the  Presbyterian 
Churches  a perpetual  successio  presbyterorum.” 

In  his  teaching  Calvin  insisted  upon  the  idea  that  the  Sacraments 
are  “means  of  grace.”  In  every  Sacrament  there  are  the  outward  visible 
“sign”  and  the  inward  spiritual  “grace.”  Calvinists  have  therefore 
believed  that  “Jesus  Christ  Himself  and  the  benefits  of  His  Passion 
are  conveyed  in  the  Sacrament  of  the  Supper”  but  have  emphasized 
that  this  reception  is  “by  faith,”  that  is,  by  the  believer  only. 

In  the  Presbyterian  Church  it  has  long  been  the  practice  to  invite 
to  participation  in  the  Supper  those  who  “love  the  Lord  Jesus,”  for 
surely  reception  of  the  Holy  Communion  presupposes  some  measure 
of  faith,  love,  obedience,  and  self-consecration.  Although  the  prepar- 
atory service  is  still  considered  a necessary  part  of  the  sacramental 
season,  although  the  “token”  of  an  earlier  day  is  replaced  by  the  “com- 
municant’s card,”  although  the  table  is  still  “fenced”  (an  earnest 
attempt  to  prevent  the  Sacrament  from  being  profaned),  and  although 
in  the  consecration  of  the  elements  and  the  distribution  of  the  Commun- 
ion only  Ministers  and  Elders  may  take  part,  the  practice  of  the  Presby- 
terian Church  in  Canada  is  to  invite  to  communion  all  those  present 
at  the  service  who  are  “members  of  other  communions”  and  wish  to 
honor  the  Lord  Jesus  in  obedience  to  His  command.  This  is  “inter- 
communion” in  practice  in  so  far  as  distribution  of  Holy  Communion 
to  members  of  other  communions  is  concerned. 

THE  EASTERN  ORTHODOX  CHURCH 

1.  The  Orthodox  Church  regards  herself  as  the  Church  of  God,  one, 
holy,  catholic,  and  apostolic,  keeping  the  Christian  tradition  unchanged 
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since  the  earliest  times,  and  having  the  divinely  instituted  priesthood 
and  Sacraments.  Her  members  form  one  body  united  by  common  faith, 
priesthood,  and  canonical  structure.  Those  individuals  and  communi- 
ties that  have  departed  from  this  faith,  have  priesthood  of  their  own 
or  live  without  any,  and  follow  their  own  way  of  life,  are  the  outsiders. 
They  are  unto  her  “as  an  heathen  man  and  the  publican,”  there  can 
be  no  religious  communion  with  them  until  they  repent. 

2.  The  repentant  heretics  and  schismatics  were  and  are  received, 
however,  into  the  Church  in  various  ways,  implying  the  recognition  on 
the  part  of  the  Church  of  the  validity  of  Sacraments  and  priesthood, 
therefore,  of  the  genuine  church  life  outside  her  canonical  boundaries. 
This  practice  and  certain  cases  known  from  ancient  and  modern  church 
history  point  to  the  possibility  of  the  recognition  of  an  at  present  non- 
Orthodox  Christian  body  as  a genuine  part  with  it,  with  or  without 
any  sacramental  action  involved. 

3.  Prior  to  such  a recognition,  the  relations  of  the  two  bodies  con- 
cerned did  not  in  the  past  and  cannot  be  expected  in  the  present  to 
remain  as  indicated  above.  Official  recognition  only  crowns  the  prev- 
ious finding  out  and  manifestation  of  the  identity  of  church  life  and 
tradition,  which  may  take  the  form  of  a spontaneous  process  or  move- 
ment within  the  two  bodies,  superseding  canonical  differences  and  break- 
ing the  accepted  rules. 

4.  Communio  in  sacris,  restitution  of  it,  is  considered  by  the  Ortho- 
dox a token  of  reunion  which  had  taken  place.  It  is  never  permitted 
or  practiced  otherwise,  except  in  rare  individual  cases.  The  opinions 
of  the  theologians  differ  at  present  as  to  whether  it  may  or  may  not,  in 
a limited  and  properly  safe-guarded  form  of  the  partial  Intercommun- 
ion, be  legitimately  regarded  also  as  a means  and  way  of  bringing  about 
the  desired  reunion  and  in  anticipation  of  it.  The  partisans  point  to  the 
historical  precedents,  the  use  of  the  Holy  Communion  to  a similar  end 
(viz.,  effecting  a more  perfect  union  among  the  participants)  within  the 
Church,  and  the  irregular,  “prophetic”  nature  of  the  reunion  movement. 

5.  Both  parties  regard  the  dogmatic  unity  (i.e.,  the  identity  of  exper- 
ience rather  than  doctrine)  and  the  identity  (the  same  as  validity)  of 
priesthood  and  Sacraments  as  the  pre-condition  of  reunion.  Without 
this,  Intercommunion  seems  to  them  to  be  tantamount  to  the  denial 
of  the  necessity,  and  therefore  of  the  divine  origin,  of  the  Orthodox 
Christian  faith,  Sacraments  and  hierarchy,  i.«.,  of  the  Orthodoxy  itself. 
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6.  The  present  conditions  exclude  the  possibility  of  an  authoritative 
settlement  of  the  question  of  Intercommunion,  e.g.,  by  an  ecumenical 
council  (though  even  its  authority  is  not  final).  The  decision  in  each 
individual  case  will  have  to  be  taken  upon  due  preparation,  by  the 
responsible  organizations  and  individual  Orthodox  bishops,  priests  and 
laymen  desirous  to  be  used  by  God  in  the  prophetic  and  apostolic  work 
of  the  reunion  of  Christendom. 

THE  EPISCOPAL  CHURCH— STATEMENT  1* 

The  Episcopal  Church  by  tradition  and  general  practice  restricts 
Intercommunion  or  full  mutuality  with  respect  to  participation  in  the 
Sacrament  of  the  Holy  Communion  to  those  Churches  which  possess 
the  historic  ministry  of  Bishops,  Priests  or  Presbyters,  and  Deacons. 
At  the  present  time  this  Church  is  in  formal  communion  with  the  Old 
Catholic  Church  alone  among  non-Anglican  Churches.  There  is  little 
doubt  that  the  only  impediment  to  a similar  relationship  with  the 
Orthodox  Church  is  the  tradition  of  the  latter  body  that  full  dogmatic 
agreement  is  the  necessary  pre-requisite  to  Intercommunion.  There 
would  seem  also  from  the  Episcopalian  standpoint  to  be  no  hindrance 
to  full  communion  with  the  Church  of  Sweden,  a practice  recommended 
by  the  Lambeth  Conference  of  1920. 

The  situation  with  regard  to  open  communion  is  much  more  complex. 
The  American  Book  of  Common  Prayer,  like  its  English  prototype,  has 
at  the  end  of  the  Order  of  Confirmation  a rubric  which  reads:  “And 
there  shall  none  be  admitted  to  the  Holy  Communion,  until  such  time 
as  he  be  confirmed.”  Many  authorities,  however,  including  some  Anglo- 
Catholics,  disallow  the  universal  application  of  this  rule,  since  in  both 
medieval  and  Elizabethan  times  there  was  but  the  National  Church  and 
there  were  no  legal  non-conformists.  The  rubric  in  question,  they  hold, 
is  purely  domestic.  It  is  a matter  of  discipline,  not  of  doctrine.  In 
further  support  of  this  position  it  is  possible  to  cite  the  dicta  of  the 
Prayer  Book  Offices  of  Instruction  that  “the  Church  is  the  Body  of 
which  Jesus  Christ  is  the  Head,  and  all  baptized  people  are  the  mem- 
bers” and  that  “Christ  hath  ordained  two  Sacraments  only,  as  generally 
necessary  to  salvation,  that  is  to  say,  Baptism,  and  the  Supper  of  the 
Lord.” 

In  any  case  there  is  a wide  divergence  of  practice  within  the  Episcopal 
Church  as  to  open  communion.  Many  Bishops  and  Priests  habitually 

* Provided  by  Charles  W.  Lowry.  See  note,  page  28. 
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invite  all  Christian  people  who  may  be  present  to  partake  of  the  Sacra- 
ment. Others  would  favor  departure  from  the  normative  practice  of 
close  communion  only  under  exceptional  circumstances.  Still  others, 
probably  a small  minority,  stand  for  rigid  adherence  to  the  Confirma- 
tion rubric. 

As  regards  the  participation  of  Episcopalians  in  the  Communion  Ser- 
vices of  other  Christian  bodies,  there  is  no  rule.  Probably  such  par- 
ticipation is  much  less  frequent  than  is  the  communication  of  non- 
Episcopalians  at  Episcopal  altars. 

The  grounds  for  the  position  of  the  Episcopal  Church  may  be  sum- 
marized under  three  heads:  (1)  legal,  (2)  pragmatic,  (3)  theological. 

(1)  The  Confirmation  rubric  has  been  cited.  A still  more  basic  law 
is  the  absolute  requirement  of  Episcopal  Ordination  before  any  may 
administer  the  Sacraments. 

(2)  Closely  related  to  the  laws  just  noted  is  an  innate  conservatism 
with  regard  to  practice  which  has  been  often  noted  as  a characteristic 
alike  of  the  English  State  and  the  English  Church.  This  tendency  is  the 
expression  of  a strong  instinct  for  ordered  liberty  and  for  continuity  in 
institutions.  Such  an  instinct  makes  at  once  for  dislike  of  formal  change 
and  for  breadth  of  outlook  within  limits  regarded  as  essential.  This 
explains  to  a considerable  extent  the  combination  of  strictness  and 
flexibility  which  characterizes  the  practice  of  the  Episcopal  Church. 

(3)  From  a theological  standpoint  the  Episcopal  Church  is  char- 
acterized by  a strong  positive  emphasis  upon  the  visible  Church,  the 
historic  three-fold  ministry,  and  the  Evangelical-Catholic  Sacraments 
of  Baptism  and  the  Holy  Communion.  At  the  same  time  the  instinct 
of  the  Church  has  been  against  precise  definition  of  these  doctrines 
and  against  following  out  negatively  the  logic  of  her  strong  affirmations 
in  respect  of  the  same. 


THE  EPISCOPAL  CHURCH— STATEMENT  2* 

The  practice  of  the  Episcopal  Church,  and  indeed  of  the  whole 
Anglican  Communion,  is  today  chaotic.  A member  of  some  non-Epis- 
copal  body  may  find  himself  invited  to  communicate  in  one  Episcopal 
Church,  permitted  to  do  so  in  a second,  and  definitely  debarred  in  a 
third.  The  grounds  on  which  members  of  non-Episcopal  bodies  have 

* Provided  by  William  H.  Dunphy.  See  note,  page  28. 
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been  admitted  to  Communion,  not  on  the  authority  of  the  Church,  but 
by  individual  priests  and  bishops,  have  varied  greatly.  Some  take  the 
attitude  that  all  bodies  of  Christians  are  organic  parts  of  the  Holy 
Catholic  Church.  Others  admit  members  of  such  bodies  to  Communion 
on  a very  different  basis — considering  the  Episcopal  Church  to  be  the 
representative  of  the  Catholic  Church  in  the  land  and  the  others  as 
having  no  ecclesiastical  existence.  This  latter  position  is  hardly  what 
the  upholders  of  “intercommunion”  intend  or  desire.  Still  others  con- 
sider that  one  presenting  himself  at  the  Altar  thereby  professes  his 
readiness  and  desire  to  be  confirmed  in  accordance  with  the  rubric. 
Others  reject  all  of  these  solutions,  and  insist  that  the  rubric  means 
what  it  says  and  must  be  obeyed. 

That  the  law  of  the  Episcopal  Church — which  on  this  matter  as  in  so 
many  is  the  same  as  that  of  the  mother  Church  of  England — forbids 
open  communion,  would  seem  clear  from  the  very  arguments  advanced 
to  justify  the  admission  of  all  the  members  of  the  Oxford  Conference  to 
Communion  at  the  Eucharist  celebrated  by  the  Archbishop  of  Canter- 
bury. It  was  made  clear  that  this  was  a very  exceptional  act,  and  was 
justified  by  the  Lambeth  Conference  of  1930  and  by  the  action  of  the 
Upper  House  of  the  Convocation  of  Canterbury.  The  Lambeth  Con- 
ference of  1930  had  as  a matter  of  fact  sought  to  justify  this  limited 
sort  of  intercommunion  at  such  reunion  conferences,  under  certain 
conditions  (among  them  the  consent  of  the  Bishop  of  the  Diocese). 
But  it  must  be  remembered  that  Lambeth  is  a purely  advisory  body, 
not  a Synod,  and  has  no  powers  either  legislative  or  judicial  over  the 
Churches  there  represented.  To  be  effective,  its  recommendations  have 
to  be  passed  by  the  Synods  or  General  Conventions  of  particular 
Churches.  The  Upper  House  of  Convocation  of  the  province  of  Canter- 
bury did  pass  a resolution  implementing  the  Lambeth  recommendation, 
but  the  Lower  House  did  not  concur,  and  such  concurrence  is  necessary 
to  make  or  change  a law.  The  fact  that  Lambeth  devised  such  a step 
and  that  the  Upper  House  passed  such  a resolution  shows  that  it  is 
Contrary  to  the  law  of  the  Anglican  Church  at  present — the  fact  that 
the  Lower  House  did  not  pass  it  shows  that  it  remains  contrary  to  the 
Church's  law.  The  writer  of  this  paper  would  not  onesidedly  emphasize 
the  law,  considered  by  itself — it  is  the  Church’s  law  as  embodying  a 
fundamental  point  of  the  Church’s  faith  and  order  that  is  here  important. 

The  question  of  inter-celebration,  like  the  related  question  of  the 
right  of  Episcopalians  to  receive  the  Holy  Communion  from  the  hands 
of  ministers  not  Episcopally  ordained,  depends  upon  the  recognition  or 
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non-recognition  of  the  priestly  orders  of  such  ministers.  The  Episcopal 
Church  has  never  recognized  that  anyone  not  a priest  can  validly  cele- 
brate the  Holy  Eucharist  or  that  the  priesthood  can  be  conferred  by 
one  not  a Bishop  of  the  Apostolic  Succession.  Hence  she  re-ordains, 
or  rather  ordains,  the  ministers  of  non-Episcopal  bodies  first  to  the 
Diaconate,  then  to  the  Prieshood.  The  language  of  her  formularies  of 
ordination  clearly  implies  that  such  a person  is  (for  the  first  time) 
being  ordained  a priest  in  the  Church  of  God,  no  less  than  his  fellow- 
candidates  brought  up  in  the  Church.  At  the  ordination  to  the  Priest- 
hood, the  rubric  orders  a sermon  “declaring  the  Duty  and  Office  of 
such  as  come  to  be  admitted  Priests;  how  necessary  that  Order  is  in 
the  Church  of  Christ,”  etc.  The  presenting  priest  says  to  the  Bishop, 
“Reverend  Father  in  God,  I present  unto  you  these  persons  present 
to  be  admitted  to  the  Order  of  Priesthood.”  The  Bishop  prays  for 
“these  Thy  servants,  now  to  be  admitted  to  the  Order  of  Priests,”  and 
at  the  solemn  moment  when  he  lays  his  hand  upon  them  says  alike  to 
the  ex-minister  and  to  each  of  his  brother  ordinands,  “Receive  the 
Holy  Ghost  for  the  Office  and  Work  of  a Priest  in  the  Church  of  God, 
now  committed  unto  thee  by  the  imposition  of  our  hands.  Whose  sins 
thou  dost  forgive,  they  are  forgiven,”  etc.,  or  the  alternative  form, 
“Take  thou  Authority  to  execute  the  Office  of  a Priest  in  the  Church  of 
God,  now  committed  to  thee  by  the  imposition  of  our  hands.”  Both 
forms  clearly  state  that  it  is  “now”  that  the  former  non-Episcopally 
ordained  minister  becomes  a Priest,  not  of  the  Episcopal  Church  but 
of  the  Church  of  God,  by  the  imposition  of  the  Bishop’s  hands  in 
prayer — the  only  way  the  Church  knows  of  receiving  the  Priesthood. 

Furthermore,  the  principles  of  the  ancient  Church,  to  which  the 
whole  Anglican  Communion  has  consistently  appealed,  utterly  exclude 
non-Episcopal  ordination,  which  was  always  treated  as  invalid  from 
the  time  that  the  three-fold  ministry  emerged  fully  developed  into  the 
light  of  history.  To  communicate  at  altars  served  by  such  ministers 
would,  for  an  instructed  Churchman,  be  the  sin  of  schism.  Inter- 
celebration likewise  at  once  obscures  and  condones  the  fact  of  schism — 
it  hides  the  symptoms  of  the  disease  of  disunity  while  the  disease 
remains  unhealed. 


THE  UNITED  CHURCH  OF  CANADA 

The  Rule  of  the  United  Church  of  Canada  in  regard  to  participation 
in  Holy  Communion  is  that  all  persons  are  free  to  partake  “who. 
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having  reached  the  age  of  discretion,  have  made  credible  profession 
of  faith  in  and  obedience  to  the  Lord  Jesus.” 

It  follows  that  intercommunion  of  members  of  Christian  Churches 
is  allowed. 

There  is  no  definition  of  the  “age  of  discretion.”  Nor  is  it  stated 
to  whom  the  “credible  profession”  is  to  be  made.  But,  in  practice,  the 
age  runs  roughly  from  twelve  years  upwards;  and  the  recipients  of  the 
credible  profession  are  normally  the  proper  church  authorities  to  whom 
is  delegated  the  power  to  prepare  and  receive  young  communicants. 

It  is  held  by  some  that  a rare  case  might  arise,  in  which  a man  or 
woman  could  participate,  although  he  or  she  had  never  given  formal 
profession,  but  who  had,  by  their  Christian  life,  made  clear  to  their 
community  their  faith. 

Baptism  is  assumed  as  a prior  Sacrament. 

The  above  brief  resume  gives  accurately  the  official  position.  It  may, 
however,  be  remarked  that  the  United  Church  of  Canada  is  in  a unique 
position  amongst  the  Churches  here  reporting.  We  are  in  a state  of 
becoming,  rather  than  of  being.  In  1925  we  brought  together  three 
different  Christian  strains,  the  Congregationalist,  the  Methodist  and 
the  Presbyterian,  each  of  which  has  its  own  traditions  as  regards  the 
Communion.  Even  in  matters  of  administration  the  three  bodies  differ. 
Methodism  derives  from  Anglicanism;  and  the  method  of  receiving 
the  elements  kneeling  at  the  altar  rail,  thereby  emphasizing  the  personal 
and  particular  character  of  the  Sacrament,  still  obtains  in  many  Method- 
ist Churches  in  our  Union.  The  Congregationalists  and  Presbyterians 
have  the  same  method  of  receiving  the  elements  in  their  pews,  from 
duly  appointed  lay  officers,  who  act  as  distributors,  after  the  celebra- 
tion by  an  ordained  minister,  thereby  emphasizing  the  churchly  char- 
acter of  the  occasion.  The  Presbyterians  were,  and  still  are,  stricter 
about  confining  reception  of  the  Commupion  to  those  who  have  been 
admitted  after  instruction  in  communicant  classes;  that  is  to  say,  as 
“full  members”  of  the  Church;  and  they  tend  to  put  the  age  of  admis- 
sion higher  than  either  of  the  other  two  constituent  parts  of  the  Church. 
On  the  whole,  however,  we  are  coming  to  a universal  practice  in  accord 
with  the  formal  regulations  indicated  above.  At  the  same  time,  we  are 
anxious  to  carry  into  our  Union  the  best  that  each  uniting  body  brings; 
and  it  may  well  be  that,  in  the  future,  we  shall  have  a wider  and  more 
catholic  practice  than  any  of  us  has  reached  separately.  In  any  case, 
we  tend  to  exalt  the  dignity  and  importance  of  Holy  Communion,  and 
to  safe-guard  its  right  and  proper  celebration. 
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IV. 

With  the  studies  provided  in  the  volume  entitled  “The  Ministry  and 
the  Sacraments”  referred  to  in  Section  I of  this  report  in  mind  as  a 
general  basis,  and  with  the  replies  to  the  questionnaire  outlined  in 
Section  II  of  this  report  clarifying  with  specific  reference  to  the  work 
of  this  Commission  the  problems  involved,  and  with  the  statements  of 
Section  III  as  a further  guide,  the  Commission  would  make  the  follow- 
ing specific  recommendations  as  to  “the  principles  which  should  govern 
the  practice  of  the  Ecumenical  Movement  in  regard  to  intercommunion 
and  open  communion”  as  directed  in  section  (c)  of  the  terms  of 
reference : 

It  seems  desirable  at  the  outset  to  indicate  our  understanding  of  the 
terms  “intercommunion”  and  “open  communion.”  By  intercommunion 
we  understand  full  mutuality  as  between  two  or  more  Churches  with 
respect  to  the  celebration,  administration  and  participation  of  the  Lord’s 
Supper  or  Holy  Communion.  By  open  communion  we  understand  the 
extension  by  a given  Church  of  the  privilege  of  communicating  to  the 
members  of  another  Church  or  Churches.  Where  open  communion  is 
mutual  we  have  a form  of  limited  intercommunion.  But  it  is  important 
not  to  confuse  such  limited  intercourse  with  full  intercommunion. 

With  this  clarification  of  terms  in  mind,  we  have  to  report  that 
the  members  of  the  Commission  are  not  in  full  agreement  as  to  the 
place  of  either  intercommunion  or  open  communion  in  the  practice  of 
the  Ecumenical  Movement.  Some  favor  intercommunion  to  the  largest 
possible  extent  as  a means  of  promoting  Christian  Unity  and  expressing 
an  already  existing  spiritual  unity.  Others  are  opposed  to  the  idea  of 
intercommunion  in  any  form  or  degree  as  a means.  For  them  it  is  the 
goal  of  the  unity  movement.  Still  a third  group  rejects  both  of  these 
sharply  contrasted  alternatives.  They  believe  that  intercommunion  is 
at  once  the  goal  and — in  limited  forms  with  careful  safeguards — a 
rightful  and  valuable  means  of  attaining  reunion.  Of  those  who  would 
favor  open  communion  in  any  form  or  degree,  some  would  restrict 
such  communion  to  baptized  members  of  other  Churches.  Others  would 
insist  not  only  on  baptism,  but  on  confirmation  by  a bishop,  or  a priest 
acting  as  his  delegate.  Others  would  insist  that  the  communicating 
individuals  should  hold  the  faith  of  the  body  under  whose ‘auspices  the 
Sacrament  was  being  celebrated.  Still  others  would  have  further  and 
differing  restrictions. 

Our  studies  therefore  make  it  evident  that  both  intercommunion  and 
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full  reciprocal  open  communion  are  at  present  unattainable  even  within 
the  bounds  of  the  Ecumenical  Movement. 

Nevertheless  as  a step  in  the  way  of  a progressive  realization  of  full 
fellowship  in  Christ,  the  Commission  recommends  that  the  Ecumenical 
Movement  adopt  the  following  principles: 

1.  The  Executive  Committee  charged  with  the  responsibility  of  direct- 
ing any  given  Ecumenical  Conference  or  meeting,  shall  provide  for  and 
publicly  announce  such  Communion  service  as  in  its  judgment  may  be 
deemed  wise. 

2.  There  shall  be  no  more  than  one  such  Communion  Service  held 
at  any  given  hour. 

3.  Opportunity  shall  be  given  so  far  as  possible  at  each  Conference 
for  a just  rotation  of  the  various  types  of  service. 

4.  The  service  in  each  case  shall  be  in  accordance  with  the  regular 
or  permissive  practice  of  the  Church  or  Churches  concerned  as  regards 
officiants  and  liturgies.  At  some  time  during  the  service  but  before 
the  Communion  proper,  a brief  interpretation  of  the  Sacrament  as 
understood  and  observed  by  the  said  Church  or  Churches  may  be  given. 

5.  All  Delegates  or  official  Visitors  to  the  Conference  in  question 
shall  be  welcome  to  attend  all  services  held  under  the  auspices  of  the 
Conference,  it  being  understood  that  such  attendance  is  based  upon 
the  reality  of  the  “spiritual  intercommunion”  of  all  Christians  who 
are  bound  together  in  common  faith  as  expressed  in  the  historic  creeds, 
in  love  of  Christ,  and  in  labor  for  the  unity  of  His  Church. 

6.  Participation  in  the  Sacrament  shall  in  every  case  be  subject  to 
the  rules  of  the  Church  or  Churches  in  charge  of  the  service,  as  inter- 
preted and  set  forth  by  the  authorities  of  the  said  Church  or  Churches 
present  at  the  Conference. 

7.  It  is  understood  that  at  all  services  in  which  open  communion  is 
the  rule  the  right  of  conscientious  abstention  from  communicating  by 
any  member  of  the  Conference  is  recognized  and  respected. 

In  setting  forth  the  above  recommendations,  the  members  of  the 
Commission  desire  to  record  their  esteem  and  love  for  one  another 
and  their  desire  for  full  brotherhood  in  the  Lord  Jesus  Christ.  They 
deplore  the  divisions  which  wound  the  body  of  Christ  in  the  world  and 
make  it  impossible  for  them  all  to  meet  in  communion  at  one  Table 
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of  the  Lord.  With  faithful  expectation  of  the  clear  guidance  of  the 
Holy  Spirit,  they  reaffirm  their  purpose  to  pray  and  work  for  such  a 
common  understanding  as  will  enable  their  Churches  to  unite  in  full 
intercommunion. 
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